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PREFACE 

THE importance of the Vis'istadvaita system of Vedanta 
philosophy, lies in the fact that this system derives 
full support from the Vedic texts. This system has 
successfully maintained both the difference and 
n on -difference between the Brahman and the world 
of sentient and non-sentient beings as taught in 
the Vedic texts. The main principles of this system 
are based on the relation between the Brahman and 
the world in the shape of the soul and body. The 
sentient and non-sentient beings constitute the body of 
the Brahman as they are invariably resting on Him, 
and completely controlled by Him. Just as our body is 
sustained, controlled and engaged for his own purpose 
by the indwelling soul, all sentient and non-sentient 
beings also are sustained, controlled and engaged for 
His own purpose by the Inner Ruler Brahman. This 
sort of relationship between the Brahman and the 
world, enables the Vis'istadvaitin to explain the non- 
difference between them. At the same time the 
difference between them is also proved by the clear 
distinction in their essential nature and characteristics. 
Many works have been written on the basis of 
this principle. The Vedantakarikavali of Surapuram 
Bucci Venkatacarya is one of them. This is a 



metrical epitome of the principles accepted in the 
Vis'istadvaita system of Vedanta philosophy. The 
author Bucci Venkatacarya was the third son of 
Annayarya of the S'ri S'aila family of Bukkapafctanam, 
near Gutti in Andhrades'a and a protege of Vefikata- 
nayaka, the chief of Surapuram which is said to be 
between the rivers Krishna and Bhima in Gulbarga Dt,, 
in the Nizam's Dominions. The author's date may 
be fixed between the last part of the 18th century and 
the beginning of the 19th century a.d. 

The work was printed and published about 50 years 
ago in Telugu arid Devanagari scripts. But these 
publications have not proved to be satisfactory as they 
contained many mistakes. These editions are not 
available now. Hence there is no need for an apology 
for undertaking this edition. In order to facilitate the 
average readers in understanding the subject correctly, 
an easy gloss in Sanskrit and a translation in- English 
have been added. 

The edition is based on the following materials : 

1. A paper MS. of the Adyar Library, written 
in Telugu script. This is indicated by the letter A. 

2. An old edition printed in Telugu character. 
This is indicated by the letter B. 

3. A paper MS. of the Adyar Library, written 
in Grantha script.- This is indicated by the letter C. 

4. An old edition printed in Devanagari char- 
acter in the Stotraratnavali, Part II, published by the 
L. Venkatesvara Press* Bombay. This is indicated 
by the letter D. 



In this connection our hearty thanks are due to: 

1. The Honorary Director and the Honorary 
Curator of the Adyar Library for their kind permission 
to include this publication in the issues of the Adyar 
Library Bulletin — Brahmavidya, 

2. Pandit K. Ramachandra Sarma of the 
Adyar Library for his co-operation which proved of 
great value, 

3. Dr. V. Raghavan of the Madras University 
for his generous help rendered by giving a copy of his 
article entitled — " The Surapuram Chiefs and some 
Sanskrit writers patronised by them " published in the 
Journal of the Andhra Historical Research Society, 
Rajahmundry, Vol XIII, 1940. His article was of 
immense use in getting information regarding the Chiefs 
of Surapuram and fixing the date of our author and 

4. The Superintendent of the Vasanta Press, 
Adyar for executing the printing of the work very 
neatly and attractively. 

V. Krishnamacharva 




a*n ^15: — 

■eswofai^ ftsraftrfla Jnfta^srapona. 1 

09$: rfwfia «*l*H5nn35i3ftPi: sisrawnfciT qfara- 



asaflMftagaaa: I di«iAs)M»iaTtflaas>i-ci<W'ifta?aacfaaa- 
to aiarafaaasjaa ?% dfrwiftacffti «Tawiaft«:aa sa I 
>s>naralfaaT aa 5 ^assftai aa5afaaaq}»irffts.alaa^la 
aiwa wfm i an arei aaka"tsRTa™*35aaaaaHi'ftfa 
a masrca as i SsWi^lfe-llHW^fHIowi aa aaa^a: 
ftOTOT iR^^ifeainaa ^at ;fa aaita*arc?afiifa ira: I 

as:a iafaEitafafa aajaatea: aaaaa: — ftftre^a 
alftafaafaliftwi awn: aitaaaa faftreitaftfa I aretaft?- 
faftftre aiaAa asaftfa " naiaanWtaa, " ?snft«fM: I 
aa faaftpmi ftamfaai a faatepaa^sfa fafsii- 
TOftraa^aasa^wafiatfaaaafa i a >Site* snaT^: 
snflMTfaiiJai aa aa fasrafarari ftsMtonftateft a 
°aRmni iawpalat gBS ^fa fai *%jaTaaJ3rat 
;aiafagwarea aasoispi f*rcani aa aiaak as^w ifa- 
sragaaraaTRiH i aa a a»* ft^fafrcaia^a 0a aa aata- 
ataaw a?af ga^as? aaj^iar: i 

aa5 a ipatscagaiaaiaraaaaalaT 5#rapi <jfc 
asna fft asn araa afalassrFta ssifrreTaaia. afast sfti- 
srofa a i Jl a iR K i « |°i arfaaa awaasnawaaa. I aa, a «% 
aateaaaftftftaa I aPa apiT ataawsa: anteaateaaa- 
ftiai: aa!?ai"na aansiawaw I ft 3 saf sutaaT: saa: $«aT 
la asiaai: jfiasra^ftrataf^rafirawwisS* «g?ren: 
saWtan aasalwa a anft fasfa: I aig" aa^saaaWaa 
fa'afasaawt aia^Hiaw aw^aTfaai sftfaaiarapf°m- 



fan wftftw alnif™iisra alufsnft^^H^siftft; 

sgfaapi Art siwafa nar altera ssft wa ft"w- 
j «mi;a^^naHt?raa , aHi ftjii sS rfwnwfwiw- 

ifN% *ia>5T<nWOTT3g« 5m'ta;5nB<ran*ra)'i'ifa 1 
m mmfoem zfafam %fa it itift 1 nit wm- 

^f3^Tsf%3THlfasi4^i^H^f J ^? 5I nfoi *mf*T: Rfrt°rt%ft- 

aift 1 ansst swift: ireA qftfflatei us* 1 

fsfsw; — siqimmHiui %ft 1 as iTOfwtaiiifrcijgiJi jh 

«5ii: ; it — i=i wgqi, 3^ %fii I fWPHWTOl 

faqfo: I S ^ fg*JT — swfaTC:, ^Aq^4ra I <n3: 5T§^ 



itai — Hfiraw* f¥aaii?w %ft I asnalafsaWsroaia 
<j=teEH3na1aifla.fafa sraw^* fiagsja I as, aftwiw, I 
as ikimmm a^ri ?# ajsg; sreaTOif a 3iaa, 
ft 3 aswri %as urea aftf%s<raa. i snaa ag 
swfTO^a «raa i wwfaiwt«£wi«ii w" ^: I iaa 
fafifii a*a ftfaasqaifafa ira ^ri aaiafima afsaaia I 
iig fafire^ia ft5Wn(Hi#5 ftflrefpraiq ««AKNl*ri¥ 
sagaraa fairoivnaiTOma. i a* fafaHi»tafa %a,, aa I 
^f^aaaaMatwwfasiwiaijtraaa siprtwaa areafaaawiara,, 
aj^iau^ asaartasiawMaaftssara i 

aa sRa^sw aif«?ft fWaisist i aiT — «a 51a a«T, aWi- 
falaaiaj 4W)WWfeWI g ^B - W d 3 < |#t m M WW ; «fi3 I 
aia: ganaft warararai^ apt ^ sraraifaaaa waai »naftfa 1 

apa 5 anastf l=ai aaaa fasJiaPa 1 asn — Haftiai : 
as^aift:, araajaTfa:, srfaaaakijaTfaafa 1 «a.a ?ara aa 
«ntftfa aafaifa: 1 araaa a^ iraltaaasana: 1 ^irafas^Di aa. 
qiaWaa^a'taisaifa: 1 aa wm ftai — •rewft:, spiwnfa:, 
wsojaiMfa 1 aenj: — 

" snsNjaifawajaiftwanfa: ^aifawn 1 
asufaa : aa<?aTfaf^aa^aTfa ( i5ain 11 " 
?fa I 

?. wn^arta: snmwn?j a slamf :— %i (*r« 
?HS?m. 1 jajnfa ^g:afafsgl*<(i»in 1 PBftswnS 



^ ^srafflfa ^i=t as3<ftfa I "P " sna'awn*"^ Si*- 
ftsujiiifaffejaTa i 

^. siHraTjarfaa'atfjiifaaTa. i atgat *isasrcaii an- 

JT^an^lfa: I 5J%: ?5jaTiaaT aiaa:a*n<?*nfaR^: I 

jfewfi: I Tieasft j|: ?5raiw=n ?aifer<asaTfa: I a ft 
5Tai<?a awteaifisia asafatVii at srafaafea^afa jaa i 
ait aa r <stafaiaa tnaaa immi aTataiia<jaTfafc<>T, I 

a. 3raa?aTfa: a%aaiftai ftS'Afiwi aparta- 
mn i a ft 5?i^*? ar?n i mwih a#a a=a p 
arast i a«n mwiara iswi: ? «=a:, amftTOiti. i 
awa^i:, aalaaiaan, I aita a=a"tsa=aa, ami: I arft 
aftaison arafSwro, =iT5a>^ i t$ 3 wafta^on |ft *rf=a 1 
air aa rt wifasasi ' ^aaaJaiaa. wrafiwi area 1 
3515: — " ^c^tftftfags aw «i=fci % " ?fa 1 

1. sifii^alaijinfaakiaialraai^ 1 a ft aliaa 
«i?H, spiifraaa?riaai<sia i ESS3^ft jranaraaiaaa aa$- 
,^r_ aiftaraiifea si? awnrita aiaa 1 a ? aa^t a aa., 
?wi5. 1 aintaa,, aataaiaara 1 arfaaw^i:, =ai?a: 1 aifi 
waftis?"!:, saislfa 1 awig. a#i ar aw&a ai sraaCTar 
it aqanCTaT <n fasaftaasraa fpitalMra lart^a 1 

V - a&afa tatfagTasarfa %foai«iia%aiaJ3iaT 
aspa 1 asi— MrM S«W«#8 i 



=rt? ftarc*iH — nw 3Hs"nfaq$ r pwfllfa sm- 
S^irafHiaa . dw^iRJteafiisF^reJnai^ i^hw^ i asn 
5#r 3rc«Hf<nfs'Wsfq ^ga} jH"ta *5Taa*naw mafoq- 
stsnwai'fa q&ran^ I a^n g*fa arasjqifaq^sfq ^qifa 
(isfinflw «5taaqT fliateisisiif nw$m immi\ i gjwM^-O- 
q^naHft B?s?ft<^*i ^sraifa «?pra wa>i:qwiTai%q 
q&raH>i i asns^sfq faflqq^ifaqJsRi ip fei: wa p 
flRftsFiinsiaist^ qqqaia^ i asiR a%iq ifqiiqsawiftft*- 
5*ftn3Ta.aw»iHf!iiftqi? «s WW: 1 1? feais«njqiftq$ am 
fiaa i asiift — fla'ft appmsifiraft g€t tsra^sTHHtsf ra tq 
sifjaffwniflBifiiifift? ipn i aii aa^ anw^nfinfcft 
oaw ^rawsiwsort wftfa sralfasqqsRiftfa aaFqwfa- 
^ W i tp 5? 3tHaanraq$ ^sra^q ^qiiqtqiTr$<qq ysra- 
arafRiiftal ?fe a^ioreqTfifci qqqwfa I "Oi w^t 3tft#q=fk- 
s*nfaq$ 3ift#aalq whtKwwi •na'tewial qqqaiawsui 
nqip# <<®svi I aiatesisiHjqifaqsiKMiwfaq^ ««m*hh<i& 
rafterf |fa i asn aq 51a Wift& q^sfa %i *5raft3rqqra!- 
wqiqi ^sara>5iwwR!igTB 5 fa q^c^ 1 nq ^ waiwik- 
wnanfiftq asifi "pftfa aq sqraalfa 1 tnmg: — 

agTf^ : n c3 ^ :i ^Tgatsra^n^3N^ 11 
siWPjsii^iTaHi^iiat !svn4 fwan 1 
?fa ^ftg «im fssrc a^jgaa; 1 

astojsaaRtsitiq %f*ffi 11 " 



Hniiftg^BRTsn iftajfci'Tg'iRstan.ftan i taWdAw- 
Sr^Ha^snramftipiflfiFfa wJJwfiwWIft & 

j W jHHMWWl l R-l : tftsaftt i fowl iR:— qft 1JN 
^ftnaftwfira to*:— ftitoi3*rafl"i3ft«ifit, w qft- 
ampjftft i W: i?:, asrafefafcrit shaft* ifr- 
sitr&* aftsftaaiiiliffc<iai<i i sua*, syiftw* *fc- 
onn^iT^x anfims^ipn^ ira^m feaswro^wi^: i 
tftHWdiMwRiteR f t i i "? *?fti«rai&3irammta«m=n- 

^d<j^H 75 **m:a?i*ft<TC** *<S*: WH«wHi 
si*f*3>ftl, =i a iawatPsiw^wT^H **Tf**;raift*- 
nmnOT3S%fii fai TOrtftaifiW^ sntwnma'N'K*!* 
^iPaft: 1 ags! ;*i*te#*— " *=*wra'ft , sci3>n*Pwi<* 
ft q*ta*n? 3 * q*>HWT*qisn ; sqgTPi™ qfiw a 
nanni^ qfa jnfiarofFimWfa m3<mw* ^ srofMa 1 
aift nsrofJralsft 1 are**" Wiftwi I ™ 5,i ' ^ 
sjg— SHI, ai*i| qsiraRsias^m^i:, aft^ "PBWrf=KKt- 



mra a^ift 'i !pi srafaai >wi=i i sVrarcg — 3?i5wh^ 
ftsri qra^ftra awgiifasiiftfa f*"ra<j. i 

*ft «nRwj i ftS»Mytijt<tlit^ ^ in< i ' i aRiRi ftePtH: 1 
a fft 5iif*wn 1 regi=S a <ra ^«rc>pf«raiftft<i;: *pft 

=nfe I 3Ip53lft^Rlf>tft9FTOI^'n: ifftraTC?: faSlfcl- 

ftflTOiraiRiti afamfW) srei "ratftra asffcHfe a: 1 

TOT ifatsd "ftafTsrfq aftfsrea!^ STO3: ifodfil, a 3 

MJW-awft M « wnftiwfii i awwramifiiftgsiJt i 
srat PiM?nfiifHi : nil'ifts5ft*iiwiftTO i it ftstewfa- 
an^i ^qftfessi?, srftawwri ^nfeiEfHi aftfaR^' 



fasftfa aa s^fiwPpsflA irouft iWS fas'); i 

3* " aa i3fe? TO " " %BW*PN aa<C' " =W1WT 

to " " axaafa " " B TOi B raa i B»s: " latfiwwwft- 

wa (RiTOWim^ gaaa ^ftasaq. i 

515^Tat Elim°4 *aa:, 3T9Tai°a T*a ?fa faSlfcta: I 

3rftTO towwa iftFVwspDKWKW** swrti aw: 
snapa aftiw i a<i %a*a fasrama'taftfa ^aa, I ^rai 
%?t: aiwrarfatfiaasi ^ifirew W: aal»I>jaT: I 

*ig aT§?arsaa?i°iaTia sftaaaftaTawtiafaa'jaia dra- 
fts! aiwiaftfa %a., 5«aaaTafaa=aafaa: ^a^ i asiifs— 
"spnaaiat qjijT fastiaa" "aft? oifaH. arora a^ara,", 
"asnafa: sra awa" |ai9 qmrt sftaw ^tafta^aia. 
TOt;pana<aamaT<ni waifaia ?M " aaifa:, a ijn- 
matfa a ftf%3.i a^awfaeKaWilai; na a;aaia. 
qaiasifaftafeaaiasaai: ; iiwra a aaa JI&sRft$w$, 
a jaifa afeaWa a aiT faaifiasaa^fa 3a,, afas- 
aeasiaiaT ^H, I ansrcia «:a, " a saT%a=a« aw* 
faFaa: " f?iTf?TaaHT apt irfaia. i 

a n%jmn q?safjfafa' , mfitjnfaal I aaTsa^faijafit I 
ijaasfasaiawia: aJa^a^Tfaa^aateaifewtewi: ww- 
to: I iwaafTO pnwi^ awwaTCapnaaaaafe- 
aaaasrarea/ifcaa I a j ^aaara, a«a aattaf feaf™iroa- 
siataia, I aia-. aa asjara Prafaajiaaifafa fta=a: i aw 
tor. — "aaiaifii faSaFa aa faa.faaT<a^" ?fa i aw- 



aitifq aa Praj aaa aaiaH* an: i fa ■ssasfifta «KS*1- 
>fo;aasna<p: as ajfefa: i*«M»ft aaPa I thnn>wl«: 
i ^PwwwM smmfte I faifa a a^fa Ww« a 
sifcHiaaiw^a i >w %PW i^ sw aafaraT wi3 faag 
arcfai a siaa, a^w sifafafa fa^s «*1«<*S'*l I area- 
aai#i sft^sqlg^Rtfja qMa "awwi «W ^aift- 
afaaswaa I awi^asRaras.fa'S^Uai ii iWt tRafafa 
aprfasra: I 

3igst afa TO<a, ?M<a aft WBftaift *tasg"H I a 

aijaiaaaW: WaaartW | spjifa WW saaiKT353ta,<a 

taaaansran i Wta wftasmsmapfea STasaj na 
^wn ihsi: <#mn I aw iiasKasfa ^laisrart a afa- 
waifeaaioRiafasa, I >w.wa «MHf*i"<i« aaaffija aw- 
aaTaaa^^aaifasi; I affi<ja?ia a faaaiaaTfl I aa>jasH 
3 aafa »(?: I 448*R**l#li ftRw-tllfl sftaiai fia ftg 
wasTO ^ aaftr i a* a astawaT asami ajf%« a 
aafaaaiaaTft i gwwtat a «Wafi*tw«*W aaiamfl 
Haft I flaw wit aaaat aia aanwrca arfw aan- 
aia: I arawai aia aw *3w aa*: I aaia srararea 
Siaaa <5S awsreNwraKjaal a ?ia % fa aw fa<aia a 
aasfi fafa: I aw g sTWtaaaafaanal aaaroaaaw, awift- 
asafaEaiftf a a i aia aifl %s.raasi aTOasWanai ^ sja- 
^laawifta: I a.a fwa aga^ aa; amfaaigfaaaai "aafa. 



ISf^i "afa ^' ** nfrpsrcwft (raTatoaasnfis a 
faai %fa sftuMna bSwA a toss" ?fa «W*»i, 
aariaft toasii3aaRto<rc!WTa3%to=aafafa ^*n I 

5i=%*if|qa i =t g Twto aTaiafttoRaa arcWtoto ai 
^awsi &V. wmaisaa tou>jasi i a W 5§afa5.- 
ftftfiisi aira 3>mmw>i, apaaifara?iftftE> ftfaa- 

a^afa fasist: I aw afcfiftasfq asadaiaarcifa, fim- 
^aasiteifafa "a wasteft q?rtaaf«5J ala " lana) 
pnftaa. I ifipnfipKnuTCiPra: a "3 *SW& in* waft 
wiftrara "a*usaa jct' mraa," W+«i, "IF* 1*1 
snaw toft " ifa stasis I <$ ^toa ai=a fteiPaw 
ttaia>jaT toil iftaa, s ; ^ atftr atoitot: I 

spraaf feraa: jft ^rarsn qfta~t jisufoiiftaaw 
■aan^tiiPitasipCTal teaa?WT"niTOW aatoaa,a=ai I sa 
Tnnorant j$qi<nTiaaaTsft pjjiflto OTaarai qfaap&ai- 
*afaa: i?3Wiaa aw sraw^areift g*3W. ww fta 
qsraaigtaa: i qsiia. ttsN" ^ft OT toia ssnwfftn 
35*^^1 atooiqifca g*3,?Taaaaaasi S^° aa: fa^aaaR 
fta tola; I iftaiirat flaa: ?«*^ togaasft toaia aa: I 
aasRiarat a^Taa;: OTitos'c'ifsi to^smawi 



g!3« ftsft; s!"ftaT 5T5^f nan a^itpaaril i aiift- 
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\. ^IHt^^k^wj^u^hh, Madras Govt. Library. R. 5094. 

^. jprfFfisinc^us^H, Adyar Library. 22-D. 83. 

V ^F^fe^^WI. Madras Govt. Library D. 10597. 
8. ^ I^R l <WWU I dH[^ ^ Adyar Library. 30 E. 49. 

V fogMC a iggt Madras Govt. Library. D. 5063. 

\. RW ^ *i*tft „ » » D- 5007. 

1 For further' details on the Chiefs and Sanskrit authors of 
Surapuram, see Dr. V. ftagha van's article entitled — ' The Snrapuram 
Chiefs and some Sanskrit writers patronised by them ' published in 
the Journal of the Andhra Historical Research Society, Rajah- 
mundry, Vol. XIII, 1940. 



g. ^. sio^hh: ii. stf ^fos^tftsnsrei^ fgcfte- 

^. arr3l4f%ft!: Madras Govt. Library. D. 10600. 

i. 3TM^dKdUf^u^H^ „ „ „ R. 1294. 

\. a^garr^: asqrjar: „ „ „ D. 12295, 

12296. 
a. ^WTC^CTJTi^mn;: ,, >■ K- 6089. 

V ^3tfWffl: Mysore Govt, Library list, P. 151, Vol I. 
^. ^IB^". „ „ » Des.Cat. No. 69.' 

^9. 3fei[f%fa: ., .. >■ » >- » **' 

^ . g^on fa«ti<um<l& i fi qCTt Madras Govt. Library D. 4866. 
\. aftftR=IK I 5 fc or ^ 11 fol'ftf« e ht " " " 

%. w^vm: 

^. noR?^ !: » " " 

$<>. qq^qf&t:, ^fq^r ^ » » » 

(J. v^dgHKfrua: » » » 

1 Published in the Mysore Sanskrit College Journal 
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!8. fifrwt M H H lBFft Madras Govt. Library. D. 4998. 

\\. wiWt. ,. .. » D. 5054. 
!V RwwPMwIiii: or am- 

?rewn*wi. .. « « R - 212 °- 

?u. ^OTfflfow .< .. .. D - 15636 - 

U- *feraw D - I2053 - 

K. s»iiteft „ ,. ■ » D - 12132 - 

%*. sfijprafri: .. » » R - 6038 - 

g. «.. a/KIlPI: III. arifW^ift^: atpRlHHltt: 

HSS3T SCT1: — 

? . SH gS kH'H I nRuN^ Madras Govt. Library. R. 41 

Telugu. 

^. s|*r.|i.+r5g»t: R - 369 - 

\. tMI IN W t.1. .. .. " D - " 01 - 



q^g^i^m: 



D. 1520. 



V HT HIu^k^u^ q; Adyar Library. 9 H. 76. 

V 3i$Kd<feuft Madras Govt. Library. R. 5439. 

9 ?o. SNilHrf: IV. aRiftiteHrifRllte I 

\. Ppg^remirR^I^. Madras Govt. Library. D. 10352. 
\. ^I '-tHilR'fil'ltfl Now edited and published. 

V ^ast ^mitHI1W I =W . Telugu Academy, Cocanada. 



atsai 5ft ftf«ai: I Bpa =*Fisft fcw wn ityjpn- 
rom astern ftAffn: i * * wiftwHw eft w 
ifoj ■tRuoist fa^ I >w>A%s a<saB% awnafe sftiF 2 !- 
sTOm^sfa^fawftsiwrc: sffaicahft qWiftaiai ^Wrt 
fa«ma afi^fa ftftreiiaB<iwSft aw ss°i ^rera 



gsrtf: 






fertSl^: I hI*H4t^I<JSHi|R- 



Izvii 



WU gsggfrWWf : I *Wl<il5r*j«i. I 
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SPI5JR? PrI g3 fecqoi =fiiR<niq^: II 
jffaRft I wra*?: firc: ifo. 3W u««}<il <&m: at, sira.1 
"aqftqiPR." isnftm Ma«+^ a a^s <p I "5t asm 

qrroTOajwra; I a^gaaw * " «hihi-i™biiR™ wot: " 

'•A. 



«p% y^(^<iH, li " 

Tfi %fa Soffit, I stfaSISaFCT aMMl&hldl- 

1, After bowing down in salutation to the line of 
spiritual teachers beginning with the Lord of S'rl 
(Bhagavan Narayana) I write the work Ka~rikavali on 
the principles of the doctrine expounded by S'ri Rama- 

nuja. 

m y^iTj^HW+teM. fan v&i 1 ii * ii 

5p? §faf^i *jftf ^fefi&tftarar II " 
^Mmd^-^H ict 3ttnto Miuiift i 3??%i : 3 ( TiraHigqJiHr^rm- 

2. The entire Padarthas or entities are of two 
kinds — Mana (Means of valid knowledge) and Meya 
(The object of such knowledge). The Mana is again of 



three divisions— Pratyaksa (Perception), Anumana 
(Inference) and S'abda (Verbal testimony). 

srera^faiissr ^ ^ fl^N ^^ ti ^ H 

qjq ^" i H^fithft q ilrjElRl ' r ^ m - l ^ " s ^ q: ^^'- ' 

%" < r PriHi ana:, ?tat Rrr shtt^ ^MHHSWEfo 3WT PWMlwflqJ 

3. The Meya is of two kinds — Dravya (Subs- 
tance) and Adravya (Non-Substance). Among these 
two divisions, the Dravya is of two kinds— Jada and 
Ajada. The Jada is of two kinds. 

[Note. The Jada is that which can be cognized 
only with the aid of external means. For instance the 
pot can be cognized only with the aid of our knowledge. 
If the knowledge ceases to function, the pot cannot 
be cognized. But the case of Ajada is different. It is 
cognizable even without the aid of external means. 
For instance the Atman is cognizable by self even with 
out the aid of the knowledge. Likewise the cognition 



which is an attribute of the Atman is cognizable by him 
even without the aid of external means i.e. another 
knowledge, when it operates with an object.] 

^I^jn^P^^T ftfe mRA^ II « II 
■■NjjI^iRi^fo — 9fRw^+RteW:, "^i^rirsqifti, qw d sniffy 

4. The two kinds of Jadadravya are Prakrti 
(The Primary Matter) and Kala (Time). The former 
i.e., Prakrti is of twenty-four kinds. The Kala is said 
to be of three divisions due to its Upadhis (Limiting 
adjuncts). 

"t9T ^R£d*Jl qs^rtfen^RTft 3T s^K.! 

^5T r^garf^T^*arfltri^wfe^l^ II ' ' 

5^ 1 s^ *n?WR iR3j I qf^frr cp hikjiih" to^ l ^ ^afft^i 

1 *ffrr: 2 ^ 



asjrrs^ ^g^% f^wR I y^RiR^ '^^ flfaRwfofiiraw- 

5. The Ajada is held to be of two kinds — Par5k 
and Pratyak. The Parak are — Nityavibhuti (The 
eternal world) and Dharmabhutajfiana (The attributive 
knowledge). 

[The Parak is that which is not Self-aware. The 
Pratyak is that which is Self-aware. These two may 
be equalized with Inanimate and Animate respectively.] 

*pg?l fffit ft^I ffc! *F££J feMl «l^ || ^ || 

6. The Pratyak is of two kinds — Jlva (Individual 
Souls) and Is'vara (The Ruling Supreme Soul). The 
Jlva is again of three kinds — Baddha (Bound in 
Samsara), Mukta (Freed from Samsara) and Nitya 
(Eternally freed from Samsara or never bound in 
Samsara). The Baddha is of two kinds. 

iggat ggg«j iss« yifon i 

3^+IWl S^wiftl ft^HI^ II \s || 



7. They are — Bubhuksu (Desirous of woridly 
enjoyments) and Mumuksu (Desirous of freedom from 
Samsara and divine bliss.) The Bubhuksu is again of 
two kinds — Arthakamapara (Addicted to worldly wealth 
and pleasure) and Dharmapara (Addicted to Dharma). 

3TO^Rt f^jfi spWt felT I 

ggg*ft %=!^i^qfrn^ fen *Trf: II < II 

spfajwrcw ^Tsc^rag^r y+im. Stems— y^%tri ; ^ar- 

8. The Dharmapara is of two kinds— Anyadeva- 
para (Addicted to the deities other than Visnu) and 
Visnupara (Addicted to Visnu aione). And the Mumu- 
ksu is of two kinds — Kaivalyapara (Addicted to Kai- 
valya) and Moksapara (Addicted to Moksa). 

[There is vast difference between Kaivalya and 
Moksa. The former is the Self-realization and the 
latter is the enjoyments of extreme bliss of Para- 
matman in his eternal abode.] 

^w+ten s % >ftwt fen I 

fe*T Ejq^T q*lPdM^|Pc1^T: || ^ || 

fS|^q^3:|q ; CT3^:^^iTra^^Niq:,yMr^^ , dcyyi'CMM^ 



HHWlH*ft u0 IH i* 

9. The Moksapara is of two kinds — Bhakta 
(Resorting to Bhaktiyoga) and Prapanna (Resorting to 
Prapattiyoga). The Prapanna is of two kinds — 
Ekantin and Paramaikantin. 

[He is Ekantin who seeks the Moksa along with 
other worldly enjoyments from Bhagavan alone. The 
Paramaikantin does not desire any other enjoyments 
except the Bhagavan. Or he is Ekantin who is resolved 
to attain Moksa by Prapatti alone taking it as a means. 
But he is Paramaikantin who is resolved to attain 
Moksa by the means of Bhagavan alone. That is — for 
him Bhagavan alone is Upaya and Upeya.] 

zb 3tra f^r i^n MA+i-^ii&i: I 
1^: ?m\ favT: W^lR+Hd: II 1 • II 

t^ a^tHi^ ^fTft^t i aria: ; a^ift HK8$K$ff£ ssm^rc- 

10. The Paramaikantin is told to be of two 
kinds— Drpta (Patient of delay) and Aria (Impatient 
of delay). Is'vara is known to be in five-fold forms — 
Para, Vyuha and so on. 

[The five-fold forms are — Para, Vyuha, Vibhava, 
Antaryamin and Area.] 

IT ^s^qf g sjg: <*|l4ig^<H: I 
^qsf q^HliPl^ ?fa ^ IM 1 II 



11. Para is only one. But Vyuhas are four- 
fold, namely — Vasudeva, Samkarsana, Pradyumna and 
Aniruddha. 

SKwW) jj WHH, srfcfe^f^T: II 9^ II 

12. Vibhava forms are told as innumerable consti- 
tuting Matsya (Fish) and so on. Is'vara abides in 
every things else as Antaryamin (Inner Ruler). 

Wllfe 3 <1tN$4$M<*#I$?R II 9 \ II 

13. Areas or Images are His avataras or incar- 
nations enshrined in sacred temples such as SVl- 
Rangam, Venkatadri etc. The Kes'ava and other forms 
are mentioned by the wise as different Vyuhas. 

n^J: ¥$*&&£) %&s& ^rar *kh ii ?8 ii 
w?ri ** 



14. The Sattva (Goodness), Rajas (Motivity), 
Tamas (Darkness or Dullness), S'abda (sound), Spars-a 
(touch), Rupa (colour), Rasa (taste), Gandha (odour), 
Samyoga (union) and S'akti (Potency) are the ten 
kinds of Adravya (Non-Substance). 

[ sffll IMH II 



amqawjitii?— mm |ft I sprawl swrnfofa mrmrnpt- 
sspra.! a°m gupmre— qqrefwctfi l nxraitfa^w qq rcre: i 

3T3fea ■ttfltWHlcW J < ■WHfi'RW. I !WHft«Rfl^W,a^«Pl 
ql sji^r: 3j5^i ffifer:, a: sign' =cti: bi I "ifamii aft 

15. The Pramana is that which is an instrument 
or means for the Prama (Valid knowledge). The Prama 
is the knowledge from which proceeds the verbal usage 
of a thing in its true and essential nature. 

i^ MltHHHi«ifi t H i «fag mra: ii n II 

feftai arnf%^ ftwift— *n% ; n*w. I * ft ; *mfc- 
flnfero: I *!l^Winre— <(wS%ft I v5fi»W -IWrii^ 
Pmi: i *ra ' "w wng^f art si ' ?fa 3*ifiwft#= | ffil*w- 



16. The Prama is distinct from Sarhs'aya (doubt) 
Anyathajfiana (error) and Viparitadhi (error in reverse 
nature). Sarhs'aya is the knowledge of a thing with 
various contrary attributes. 

[For instance — Is this a post or a man ?] 

f& nffiR i wK) fofewfafai ii *» ii 

ITSU <fla: 5T| sj% 1 SH 3l| tefWFfaitHF'i n6?FU flutftaftq 

rsrasS: I arsp-IBFt Slfr^W 5if[ »ra: I itei% °WWT (HT. I 
^ 3 ylM-t gtef ara ; ftg ?<#i flWHil ?ft f^H: I 

ip*I !R1 afe5Wl.il(a6a8Jtli Bit 3tft#sr#jft3ra : 1 wqmq 

17. The Anyathajfiana (error) is the knowledge 
of a thing with a false attribute. The Viparitadhi 
(error in revese nature) is the knowledge mistaking a 
thing itself for another thing. 

[Anyathajfiana is — The conch is yellow. Vipari- 
tadhi is — This (shell) is silver.] 

HRilTcWSCTltg: 5I?I§1 ^MHlRrW I 

jrf^sqt fafcwq: CT§n?fTft fear *fH n ic n 



gut, awi ^nferi: I arara teaa— nGrtrt* ?fe I aura: 

18. The Pratyaksapramana is that which causes 
the perceptive and valid congnition. The perception is 
of two kinds — Savikalpa and Nirvikalpa. 

awHa jr afeWteft: I nsinftunpt aw ijaaMiciWii 
asisroit sireeftfir afeft^raftcf^ I UtWw«*iil 3 aw 

qpifJifa i to =i Rfsif^HinPreftrH* irafe I !«. 

19. The Nirvikalpaka is the cognition of a first 
thing perceived for the first time. The Savikalpaka is the 
cognition obtained by the perception of another thing 
of the same kind that was perceived once before with a 
recollection on it. 

srfftsi Htl: ftfS f^i %frl ffen "RPl II S • II 

s to i.flia'U sS^s^wWwswSi yalWfa S3?i*t sbh- 

rt^gtrq^qfa — «*frafelSl I wa: ftRHj wiwc^h 41jii^i 



qiftisw msraNtw gsrawro n3inr*M< i argswrcw 

$m$ qltf^I q*rRrWRqfe II " 

?ftl ^ 

20. This perception is also of another two kinds : 
Indriyapeksa (Dependent on senses) and Indriyanapeksa 
(Independent on senses). The latter is also of two 
kinds : Svatassiddha (Self -acquired) and Divya (Divine). 

%ra g ?ra: fe'PkwifaiWi'^ i 
3*###f; ttkt w fci fii^mi: II ^9 II 

awR i -M, ; aftgfiwj & 8^1.5 w!iPi<?il I ift = i*.4lWi: I ^ ! 

21. Svatassiddha is a perception acquired through 
the power of yoga and the other i.e. Divya is obtained 
by the grace of the Lord Bhagavan. The wise men 
call all these as recent. 

fSrag^M^i-w-WWrHtj*^ I 

?jRi: s&? jn=#ngw5TFi& f§ fli n s* n 

srciiHtan; JM iaP rii I gsRi gRrarpiJRvi <s. srr=f fta- 
Hkm: l mdmwi 5WiR*w "ihwPd ; *w* — *sft- 
ftft I sfti ; iswA I <ra feur?— nHftfa I « 

22. The perception of the Nityas, Muktas and 
Is'vara is called ancient. The Smrti (Recollection) 
also is Prama (Valid Cognition) since it is produced 
by the previous apprehension (Anubhava). 



fR£ll£«(Vd$: «i+l<I^Ft #1 1 

23. The Smrti is produced when the Sarhskara 
(Reminiscent impression) is aroused by seeing a similar 
thing, Adrsta (Invisible effect of Karman) and Cinta 
(Deep thinking) etc. Like recollection, Pratyabhijna 
(Recognition) also is included under Perception. 

JTfa.m; "gfl&FflMW*iiteHl nfcnrr m" ^ra%aii 
jp-n^T^^: i a*nfe — qrfSwwffcwi fl^a sti^ ^5 al- 

snwn, ftg tw i ^H^ I ail aw wi^q^n:: qwftfe %t, 5 

qst sreaja q^tsn ^iyw^t a^ 33^: I gfr^prt g c^rat- 
5i w i WV-&r=ii< as r^ar^^^nc: TOi£p*Ta ^fo asfraw w^- 
sq^p: $t 1 1$ pwrf^mft a?r^ 1 dTi«ywwf^ 

24. Pratibha (The intuitive faculty of Mind) 
seen in blessed persons also is included under Percep- 
tion. It is said by S'ri Yamunacarya that all know- 
ledge is real. 



3J^ 5H£* MMHl4l MUW*4 +MW+H II *H II 

^ I %zm snrRra\ i^r ^ i <$ eap^g; *'hi^^m >^4: i ^ 

25. The Non-existence of a pot on the earth is 
nothing but the surface of the earth. The Pragabhava 

.(Antecedent non-existence) of a pot is nothing but the 
clay. And the Pradhvamsa (destruction] of a pot is 
nothing but the kapala (the pot-sherds). 

K i mMiw EpS f| $35t#t #^a I 

^5^nvTT53fjTT f# HRMlPlc/l^l f <TT II ^ II 

26. The peculiar or uncommon quality of a 
thing is mentioned by the term Bheda. That the word 
Bheda invariably requires the Pratiyogin (The counter 
correlate) is due to the nature of that word. 

3PcT:^JT%r^ d^f^l M u ' ^ I 
%cN WMWsi fl!$H5*K+wWH*i II *« II 

sw4 pipi^ Wtfl ^ to: ll ** ll 



^ Fq q irqif fr ji Site I 93 %F^ffft^RE £W ', SfflfJ%RR, 
«Hfo, a?! IH «Hktc=l*H4l<.: I ^dlVd:*^*^ qiffij I afag 

27. " The consciousness limited by Antahkarana 
(The internal organ) when becomes closely joined with 
and non-different from its two other manifestations 
due to the connection with Vrtti (activity) and Visaya 
(the object) brings forth the perceptual consciousness." 

28. These and other similar sayings of the 
philosophers of other schools are not acceptable to us. 
The Samanya (generality), Samavaya (Inherent contact) 
and Vis'esa (particularity) are not acceptable to us. 

3^9K&$£ 9tJcH3 qf^R^ II *S II 



$3 ^|rd+lR+WJI 

29. The enumeration of Samkhya (number) etc. 
as separate gunas (qualities) as distinct from our ten 
gunas is contradicted by the Sutrakara himself and 
therefore is rejected. 



<m fesfw itftlwi^itlNWtiT ii ^ ii 

SB H i Fi»,it i j| | .HHijHH Pwmft— iigfWfe I 3ICT5I3?: 

iMUgjHHH, I fiHHW w m ff ' sHtWi-MnwiPt >raft I $m 
stpinFraKi— af^ngnnftfe I ftws %W ws wft- 
asrfaFt: sE M i jji i iM sft wg«ml fcjwrf 5ft IfaKS 
aratfti^jtei |m: qtmi-. f*^, gia^ WOT ■wtaRraii 

fera.1 alg:; "TOH#3: 1 a ««.i. a *W "3* 
oft i*H WH.I sqniHiSIITOlTOW WW. I wrcfi 
arnre iA ma: I ^Kireg— to>r! <3 «W "ahriw * 
■ww^iP i Rhh .1 ="^3 arrow wiflt^i asw>nuwrtra*- 
wn «*sa =nft»R 3 * * ssiaRtBpraiKwIwis: I a* 

1. Anumana (Inference) is the instrument of 
Anumiti (Inferential cognition). The Anumana is 
denned as Linga-Paramars-a (Consideration of middle 
term). Vyapti-jSEna (Apprehension of invariable con- 
comitance) is said to be the cause of ParamaWa 
(consideration). 



sqp^q q^f^ft. <W*Rfrraif II \ II 

dSi*Ki(^:, asife^ ^n^RRi ^a^ra^T I qrpr?r^acioiT[? — 

(M% I ^ 

2. Vyapti (Invariable concomitance) is that the 
Hetu (Reason) does not exist where Sadhya (The 
property to be established) is not found. Paramars'a 
(consideration) is the knowledge of Vyapya (the middle 
term) as existing in Paksa (Minor term or the subject). 

cFSTT q^ *H<°w{rK4Rtellfctta| Jfflf I 

^rrf^pTn^; *jfag^ B^qgi^W, sn^qp? *jqG^pWi: i 3, 

3. Anumiti is the Cognition produced by Para- 
mars'a, with reference to the fact that Sadhya is 
existant in Paksa (the subject). Vyapti-jnana (Appre- 
hension of invariable concomitance) springs from 
frequent observation of Sadhya and Reason as invari- 
ably concomitant each other. 

«ft*W|wj*: <# ftWrT-TOR || 8 || 



er^ n^r^fif^: i flf^raiaRi^q^:, tot glk Tpfcnfr: i ftftrcr- 

4. That observation should be held in Sapaksa 
{Definite instance). The Sapaksa is that in which the 
Sadhya is definitely known to have existed. The 
Paksa (the minor term of the subject) is that in which 
the existence of Sadhya is doubtful. The Vipaksa 
(the nagative instance) is that in which Sadhya is 
known definitely non-existent. 

spiral aiftfcfl ^ fe t#5H3°T:-l 

^ «i^*)mw ni^g PrfPrj: ii %. ii 

ftmA: «^4Pwn : I wn %m& n^ssn. i asH, ^a*~i*- 
<^5qcT I ^Rft'iil *tre q^n% q^TR ^fa<^: Airfare: I 

eq%: ms^ %5qil£m: s s^f^nt: 1 aSFt. ^HPhri I 8 
mfttiifa* <«4i^9 1 im — i#Sr tgffH. w ?ss 1* in 

3f§: ^ ^ W 1 ^ ft*^ ^ ^ si*Ra, srqt^t% *r%"Bffo 



9,o ^t«rl+liHl=l^) 

*nfci f^e^mi^ srrai *^ i sn%s 5 % 1 a ^ $^t — 

^ft^ts^R:, ^tgq r tf, ^13^ $& 1 ^ sfl^ q^r ^rg^ w^dis- 
I ftgff ifa in-p^ ipr^i l fi#*t q*n— iPHrcfa^ ?^ft ? srcfc^- 

sfsfcT. qg%n^8#PR^S^ Sie^PTRW 3P3^^g: W^ftfe I <K 
Spft Ig^ra: i t&fi =lf^<!f»T: TS^c^Rt si^McI I 3^ 35t 

5-6. The Hetu (Reason) is of two kinds — Anvayin 
(Positive) and Vyatirekin (Negative). The faulty 
Reasons are unfit to establish the Sadhya by inference. 
They are five in number, namely — Vyabhicarin (Trans- 
gressing), Viruddha (Adverse), Asiddha (Not-esta- 
blished), Satpratipaksa (Having counter-Reason) and 
Badhita (Contradicted). 

Thus the inference of Svartha (For one's own) 
has been described in detail. 

Kn^^^=JI=HllPl ylcl^Pl *m g 1 II « I) 



cfSRT: wm$: TOsrfgftf^i sfqqfci l WIWMWWI? — nfefotflfo I 

7. In the case of Pararthanumana (Inference for 
other's sake), the Paramars'a (the consideration of 
Reason) is produced by the Nyaya (syllogism). The 
group of the five argumentative sentences namely — 
Pratijfla (Assertion) etc. is called Nyaya. 

m nfefT *m 3Tsqft^$T: ; *WT qf|*nfaf% I farm tejRR: ; 

Ep-TT ^irf^I I S^ TgrPt ^T sqifaPfeiy^ SHPaW q^m.; q^T 

8. PratijfiS is mentioning the Sadhya. Hetu is 
mentioning the Reason. Uda"hararia is mentioning the 
example with the statement of Vyapti (concomitance). 

OTtfeKff qst *£I*wi*h g^: ii ^ ii 

«mm** f ^t: q$ qq^ +5nnw^l«r^-w: i *w— a*n 
qrfaft i ^ ^ q^Tqqqqrqqrqpq^R «taiPffl£ten l ^i.iTife<i"i0^i 

qq>T ?fa *TT5qq, I *■ 

9. Upanaya is the statement of Vyapya (Middle 
term) as existing in Paksa (the subject). Nigamana 
is the statement concluding the syllogism. 

3$ fr4 i rd* i fa H <^ i ^HE i frHui feftq awni. 



^WImW^WN^ ^Wi'llcU II 1 II 

1. The sentence which is not uttered by non- 
trustworthy person, is considered as the means of the 
verbal cognition. Because there is no any human 
origin for the Veda, this definition is applicable in the 
case of Veda also. 

d<*Hfowi^WWI<«i =T 4l|f*ldlH II * II 

feg HW I 5RTJ aWFtJ +H4<dl^: ; Vl-44l<H<Ml|illcl fa: I H 
1 faScgprfn— C. 



2. The Veda can teach us about the Brahman 
which is already in existence, as the words are capable 
of denoting the things already existent. Therefore the 
authoritativeness of the Vedanta passages should not be 
questioned as there is no truth in saying that a word 
can denote only the thing which is to be accomplished. 

<+AU*JltaRk=ll^ ^ W£^k*W»: I 
9^FT: qafa :3TRt sWWlHfc II \ II 

5^r form |^: I m *wm: %&K: I srt^mn 3%m sftr 

3. The Veda has two parts- — one dealing with 
the Karman and the other with the Brahman. The 
former part deals with the Karman and the latter with 
the Brahman. 

TT^cR ^ ft^ II 8 II 



d% = H l fc l c l ^ft^T: I ^Ky^W ^<KJId, °4K^MVwl: 

apjf w^KiJRr^, 3^r: ^G-hrpi srrcsii&n:, asfafrcfi- 
1 sqi^tqt Btasirerar— c. a ^— c. 



rftgnSw asm wSftfft mn?t I ad Sraftara ?;*nn5qiten.- 
^dM<tiiRi<hi<hk: — " 3r-qra:^l l wtfa<*l5fa<tiiRNfa: iRftral 

^r^i^Ri^^H 4fal3<wJ as! gwr^yMm^i: — <t^ir*% 
nFrag«!?r i?i wraft I ai tiwri i ltt'J i PA sst wft >ftai% ^iPi wgw 



f&fWI '' ^l^l^ft ^iref^: Wlfclcf af^5Tf*W^T I « 

4. As the text of entire Veda comes under one 
head (Veda) with its two parts, its explanatory treatise 
also should come under a single head (Mimamsa") 
with its two parts (Purva and Uttara). The internal 
difference of the subjects of each of the parts does not 
stands in the way of oneness of Mimamsa as'in the 
case of adhyayas of each part. 

ayiwi'&W*! *F^ ^T^^rft: II <t II 
^fci fer PwW f?w: l for qf^% awns— afgj&ft | 

5. It is of three kinds : Vidhi, Arthavada and 
Mantra. Mantra is that which indicates the thing to 
be performed by the agent. The term Arthavada may 
be defined thus : 

Mi^TlftTO *TT WlfePH^Hi R^rfel | 

"i^Ri ?et%PT: " 5^f^: I "^mwfet"f^i^Rf^: \ 
11 <m q^pai i^: " ?fe qf**=nftfa: i Stat s^ g— 



gs ^p^a ^ wt ql&Mfa *fiq& II " 
*ftl . * 

6. Arthavada is that which induces the agent 
to perform the action. Vidhi is that which enjoins 
something on the agent. Vidhi is of three varieties : 
Apurva, Niyama and Parisamkhya. 

1 $m %fafrH5T: ^m ?% fl ^\ m: I 

2 ^t W^^Hlfol *KMlP( -Wltft II « II 

si+ltltftuilfq f^flTMRi? — tor sfit I "3^5: gan- 
gqrcita' 5 ffa fa^fa: 1 "3q?j*t wiqra;" ^fif ^ftRttiftfa: I 

7. Again Vidhis are of various kinds : Nitya, 
Naimittika, Kamya and so on. The nature and 
characteristics of these varieties may be understood 
from other works. 

BSfffftjstfcl ^T N^^iPi Ep^Trf || <: || 

' f^?pfffffti% wwnf^rc^ — a. c. 



8. Chandas, Kalpa, S'iksa, Nirukta, Jyautisa 
and Vyakarana. Wise men say that these are six 
auxiliary works of the Veda. 

a^jjuite+w-w fa*ft sftfM fl^q, l 

STlf ; T?fflft<T ¥t l % 1° 

9. Chandas treats on metre such as anustubh 
etc. Kalpa deals with the rules and regulations on 
the performance of S'rauta and other rites. S'iksa is a 
treatise on phonetics. Nirukta gives a glossary on 
certain important Vedic words. 

10. Jyautisa is a science dealing with the fixation 
of proper time for the performance of Vedic rites etc. 
Vyakarana gives the grammatical rules for correct 
formation of the words. Thus the Veda together with 
its auxiliaries is to be held authoritative. 



11. It is also said that the S'mrtis and other works 
which are based on the Veda are held as authoritative. 
The work whichever is opposed to the Veda is not 
authoritative. 

afesriter ^%at «**j&w<*ife<Hi ii ^ n 

12. A"kanksa (mutual expectancy of words) and so 
on are the means to understand the correct meaning 
of a sentence. They are not explained here for the 
fear of bulkiness of the work. 

3TteT a^t fii : ^ tRlMlmiR^ || i\ It 

13. Words are of two kinds : Mukhya (of primary 
denotation) and Aupacarika (of secondary denotation). 
Mukhya is a word that which denotes its natural 
meaning. Aupacarika is a word other than the Mukhya. 

^ftfalTf^ II 98 II 



3rf*q^ qg^ ffliwZrttWHU&MrttiMl'TMft HIKl^ln — 
j l flfiN-fil Jft I Sfti ft *lOWH*l: Wtf. *lflRl**l4 **l I 

iwift— ^ w»g»ia$iw3i>aMi i *wii:, «fta stfw 1 
ffii w'tiu l cW'H . I a*nft ' ^1 **' ^"^ W^O i 

mpifoWBfr) imfeis?r >tr% 3RJ pjft ftfewi I <raift 

ft#wjaft^sraw: t3 B»fK utdRPi >™fa S<?* wi 
%^r q?r^iPHfni" "a a?ufl te; ^:" "^nSiHsg:" 

"sqttftft RaW"" 1 ^ fV *& ^ StollfelSS *B 

14. Words denoting the body, naturally denote 
also the thing embodied. Therefore Bhagavan Hari 
is the meaning of every word. This fact will be ex- 
plained clearly later on. 



^Hf^LI^KlRl^Hfitd f*KI 1 85.; q^l.1 H3T; feWitO I 

B 4» i < .gqflq n— g^rfiifo i 3U?t crf^fe ; $3&i si^Pis4: I 3W- 

1. Prameya is that which is the object of Prama 
(Valid Knowledge). Prameya is of two kinds : Dravya 
(Substance) and Adravya (Non-Substance). The 
former (the Dravya) is that which acts as the material 
cause to the effect. 

l *gWm 3T ^q <4|tNI i^ H<fl[3cWL II * II 



Fa*^, dql Pka a^ ra*kaPm a: I 3taFn" am 3TPHJ^13g*T^f5!a 
SW: 1 -*il4'iiK"l j itH«- t icairt. 9^a ^(ilmR+k^Mti^raffoft 33 

t^m eft ?|qiii^ >iafa I aM«iM<«is— ijafa I wramrst- 

FT ^l ^ l ^ i^T f^TFTWTft[gdr=tld 3*a ^H^iiso^-^a I 

sraafai yHjHWtHK swift: I $ s^WalWra aKamaii- 
;!a a f¥Ssr farjarcr ssarca ^ qwi ?ft amfiwii w»n- 
ftfil ilfatra. I ' wtt 9J: ' ?St agnat aiaa, =Tg ' Wf W: ' 
|fe I 'as: sqife&ra: stawraaaam., a#i a%a Tar WW' 
^^^'^ ^ ^W I ^a fa*raa — <mla I 5$fa ; *isi*isich- 

2. The material cause is that which undergoes a 
change in its state. Or, it is Dravya which is the 
abode of Gunas (Attributes). Dravya is said to be 
of two kinds : Jada and Ajada. 

sig m^Rh i ^ sS w 1 ^raif^piw 5 n a. 11 

aa asswm— iftSfa I tsKaatwiffwife I tsRaat- 
varafafag aa, ara *v?aaar:, aid|afas*a: I fasrcrcqqTqPrfa a. 
sj^aj a a* siaafr, 3T€^ aili s^ara: I "hsi ft ftsra g^RT- 
r.ftat ftasi I "a <3 fvHimSiiiFisRldwn wa aaaqaj aa 
03 — ." aaa a aaa aa a anuraa a as: " **n&* «<™3 I a? 
<E wR «,a*)i affa: aa® rfa srwa jjasa 3%sfa sftn fafia 
a j spfajgaTaa— asftft I %fa ; !it*fe«: I Svnftnoraaft ; 
«w i fiii" i Mi aa apnftfa ajalft: I snaiftgomafii ansa 
dsWJiw g^srarsra Ni^fq*^ii=iRt«tmiKa«i: I 3 

1 ^ ; — b. ' gpiraflE — c. 



^ 



9$M+|R»|+JI 



, 3. The Jada is that which is devoid of non-mixed 
Sattvaguna. Jada is of two kinds : Prakrti and K51a. 
Prakrti is that which has the three-fold Guna:— 
Sattva, Rajas and Tamas. 

+W?'<j«k=fHW[ PTr^ppqq^WRS 1 II 8 II 
u t iaRld ; st5*iR*r*w 5WI svrPfer: I swtfa 
FmitHW i t« |fa nffa: I wwfl fil^Jsn: I Wi Hfcfa 
ftjW i PMHiff j^ffei; i Biteuft 1 nfcfe ajtfa aMfa ir^fa 
^ HH i TiWi as sqq^i: fftqa %z$: i snSi RtrMRi WSL, 
" sji SKITOawt sc. tKCTRrtrsra %* ^: " ?fa 3%: I " «re 

Bsfftl sjjtlpl 53CTISSR 3«ia" ;fa *sam I ««S+I<.lfe>l 

sg^qa, " at esfssn a^a g Hsu " ^snftaa: i ftfts^sifOT- 

cet^ m^-°qa l *il4l}KW ft fsfas«wqW* q?RlPiRkH<, 
"aa qraras^ d-oe4^<t*4isi'iiPwi i 

$m$i a*n H^lnracH "iwi s a?!a fisira," ?ft gfN mitmH 

*Nt sattfa^n^trcar a^Ttiry^d %?m_ — ^fa i at affair 

l^-jisyui^ — aa: ^cHMWi^Hi'Jiwft I aSTft — i^Htid't&Tq- 
Ig'pwn asqwaspRg^ct I aa: gjf faswa: afca I 
as bw <HRw*d*il!*K*n, *K*ft at ^ 
'^wia.— B. 



utfdftlrWt 



W 



irai a^flt Pwfei =t Qa^i i ddtittfwi 3151WW1, ia m 

gT frRI^Rli^^^ul l ^ 3?T 51 3T^fa ^N^t 3Hil I itireg- 
f\Ql g^W <U*J<W=iWT, 1=1 iff *}^l41siq<*sgH<^i'fl<JHt;^MK- 

4i i Htir l I ^nsira^TT: "aisTrTna^: #^, a^n; cp# #pt^, d^: 

4. Prakrti is also named as Ksara, Avidya and 
Maya. It is also called Avyakta when it assumes the 
kinetic state of becoming manifest. 

" ■njfiilaBn'l rfUHW i ^nid. " ?fit i itra u*ldfa*iA «?iMt 
few i «M i *g; — h^m8=i fft^ sqro^tsawiFrtii gfim- 
*iajj* I 35 »1"H«I 1 WW H^ I^ iffffl. I *s' sigfR.' 

ad i HH^ Mat n5Tf*w: 1 nsjwF^sft irafrogftwi. 

iPH iRTI <^u^1 sjfl ffre: 1 i<&.dlb&*K4i(&HI&. — *is°»k ife 1 ait: ; 



3tf ^M*lfa>H*ft 

w*g i gCTlw^ a^rg^ Prr g ^r^ft ^km^m^ 1 ^* 
i g ^:^Tto5iN^t i y^i^ ft swwmh, t g ^ft+i^s- 

5^K: I <p ^I5*K41«^ §?ft "firtfii: I ^i 3ffJNfHi %$& '#%$$ 

5. The Mahat comes forth from the Avyakta 
with three divisions : — Sattvika, Rajasa and Tarnasa. 
The Ahamkara comes forth from Mahat with three 
divisions :— Sattvika, Rajasa and Tarn asa. 

HHKKlftt '^W^RRJHT Wm, II ^ II 

|3lfiHHIH$+H.Mi iWKRWH — $$!%% %$& I STfe- 

'jjnftftfe ^ str i w^rooth 5mi*M ^ifi^iftHiqr-rKif&r 

6. For these three Ahamkaras there are three 
other names — Vaikarika, Taijasa and Bhutadi respec- 
tively. 

r$| 1+lR+lrl 2 ti l frfrMffWIg^Sd l rt I 

H+i^^iPi ^!n<*flP^i^Hi ii « ii 



9flrlPn?^m 



^ 



qpf feq i ft i %ftr ftsr i » 

7. Among these, from the Sattvikaharhkara alias 
Vaikarika, assisted by the Taijasa, the eleven Indriyas 
(Organs) come forth with two divisions : — Organs of 
sense and those of action. 

fFHl^^^m^iT^HT *RP5 II £ II 

^MJ i m^ dS^raiHrge^ iter $rat i <Ak*^ — flfcfa I Frarft 

^f^q arf: 
3*WiWBHS *pt: II " 
?fti ; <ffl, a^rft n!# siHi^wn&fo S^jgpfBife gHf^JH*Nl- 
qra^ i $<*?& g^qfo ref r r i wNws^wip»w« #i%t: i 
^ T WHife^jfoM > *ra ^w ifn^rn^f^f, qw et^n: 

8. Those are the sense-organs" which have the 
power of spreading the knowledge. They are considered 



to be Manas (mind), SWra (organ of hearing) Caksus 
(organ of seeing), Tvab (organ of touching), Ghrana 
(organ of smelling) and Jihva (organ of tasting). 

w n s p^ *iTfcUife4 viffigob ii % ii 

a^m^t ftwra^f 5^ ftfiq*f ?wr II " 
^giH^rt g ^pte^fr% l ^NtftSB^Rg st^i iWSPCTIf: ; 

9. Mind is the cause for recollection and other 
mental functions. It also leads to bondage and libera- 
tion. The sense-organ which has the power to cognise 
the sound alone is called S'rotra, 

IFM+MI^+ EP1 WH W«WH II 5 » II 
^$&G& — ^wiSId I sraift mmi 1^, i ^aj3*rc- 



fait s^rfif — i^r I ar^TTf^T tivr^ ft^r ^rcf^pc, I X » 

10. The sense of sight cognises colour alone. The 
sense of touch is the means for cognising touch. The 
sense of smell cognises smell alone. The sense of 
taste cognises taste alone. 

<wKu ii fe4ftwra > ^fPstf *m n %% ii 

«4 l mt0^ i lViVi gpiiaq^nt wt I <*$Mifa ^*?%— 
MHJHWJft I anfcuVi e^TTrft *$& I *P%fo ; w*iiWr: I . 
ti&ift ^o^i^Rr: I t ^ 

11. The contact between these (senses) and their 
objects is said to be direct conjunction etc. The sense 
of action is considered to be helpful in the action, 
utterance of words etc. 

^f^rqiftrr fin5Ri— qa^fil ; ^iPlM ^cRfe— * I 
" st^ PTMTfc *i|I«na<: ^ ; I^^W I 



iraiffa: I ♦PicMwiR.iRws 1 K 

12. They are of five kinds : — the organ of speech, 
hand, foot, the organ of execretion and that of genera- 
tion. The organ of speech is the tfiuse for the utterance 
of letters. Hand is helpful for manual work. 

<rrc: s^rcfa — *Rftfa I e ^ *ywn t, ii *WHfe, Hwmflii 3 

li. Foot is helpful for (physical) movement. The 
organ of excretion brings about the removal of excreta. 
The organ of generation produces great pleasure be- 
tween a man and a woman. 

5Hq£r ^I^WmrfM' ^dlR+K«l*i II 38 II 

IWtqfirawm? — iT^retfcr 1 ngfitar ; st^ktc: I ^d^iHifafi- 
ffflgflN srai^sir^ I sp^cHIMK'I*!*!: I ati*i4i i(t?l^d'^ rail 



ssftfawwi 3S, 

|fa =ra=a: qaift cFmarfoi araMWMisLt.Kii'iV'Wift I as sus- 

SwpRKranftft T^ia i ai t site, sa?p»W»iiWiHSWft 

14. From the Tamasahathkara associated with 
(assisted by) the Rajasaharhkara are produced the subtle 
elements of sound etc. which produce the elements and 
the rest. 

Z&i cMl l slfaM l g : WI 5iraq^ft: II 11 II 

3 W i fift i a ipr a"nafl?i#: I !*• 

15. It is called Tanmatra (subtle element) which 
assumes the specific and primary subtle forms of the 
elements. They are five according as the elements are. 

cpprrat ^Ki^iisiit^i tow i 

w5d"«hl+ *W«*MI=A> sft I 
'naqr WNtlrlr^M l ^ mfa<fr=4)Rl<&ffl: II '» II 

' A^rfM I --W M j atrarent** >jtwwn% PAvilS-fttH. I 
3Tfr ^ cHl rHl fl l t»gi — 4Kd^ll*- l W'^l^ u <Ml*,acMN- 

tisatCTraiuftla I "jaqaft: au+RHisMis-MlWI: qsftnjfl: at 

i ft$s^ B. ' t'<ra»?nt»ftw: B. 



y ^fwwftterfi 

16 & 17. The five subtle elements are held to be 
the abodes of the respective qualities sound and others 
and are the inherent causes of the gross elements. The 
subtle elements are those of sound, touch, colour, taste 
and smell. The gross elements are Akas'a, air, fire, 
water and earth. 

18. The essential natnre of the subtle elements 
is described as following. The first subtle element is 
in the stage intermediate between Tamasahamkara and 
Akas'a. 

wto $mfa ftfeffc w$$& ii *% ii 



HM l feRMWI l lW i: I <#t fen 

19. It is the subtle element of sound from which is 
produced the sky (Akas'a). The sky itself is called Dik 
(directions) due to the movement of the sun. 

Wtd-tlM SSI*— S«rftftl I WI+MIK-MK i?Ht: ■# ^ It 

wren, asra s=q PRfaswig : air[ I wro ; &fa*mn, i 
^ig*s pTrafarCTafarw t ^° 

20. The subtle element of touch is in the stage 
between the sky (Skas'a) and the air. From this is pro- 
duced the air. 

^^.HNft^W l TW 3?RR WK II * * II 

21. The subtle element of colour is in the stage 
between air and fire. From this is produced fire. 

rgasna ajrfr)— i"^ft I fta:™i* S! 'i5P!iigii ^ 
uw-HMPw i- 1 WTO: "Pi S"^ I ^ 

22. The subtle element of taste is in the stage 
between fire and water. From this water is produced. 



^cT^towiTjM «g^i<ft II n II 

r| .-fckMll3 S^qfrl— qs^frl I ctlR^fa°4l4wiMt*Irgci ^ 

nrtrrrsrrMj WWR!.^^^ I ^ 

23. The subtle element of smell is in the stage 
between water and earth. From this is produced the 
earth. 

wi-wwiWii-^tW ^ gftran ii *« ii 

»*K»: I 3I5^H; *rM*d-HI=fPlc«l'4: I S8 

3ifiST!J: I ^ 

24 & 25. The first subtle element has sound ; the 
next sound and touch ; the third colour, sound and 
touth ; the fourth colour, sound, touch and taste and 
the last has smell in addition (to these). The five 
Bhutas (gross elements) also are said to be of similar 
nature. 

^ H$!cK*M-rr.*^lfe=Mlfk3IH I 

^feiftWfiiRi 1 nrfirai tjfr<?fa i n r* ii 

'a*r b. 



^feflfa; n t. R ww<t i Riw : ; sjfiFRtfss'iA ; a^nia- 

26. Thus Prakrti has been described with its 
twenty-four manifestations as Avyakta, Mahat and so 
on. 

riw* ftstrara ^^foH fef^R II H« II 

wfw. q^rotun;— >jjn*ft I qs >pi*!i* I <$mK; 
3niBrOT^ nf^H. I tfsftfii s%?»rat w' iro. I Wi 
sftss^i aurora.; BsM mmn i ^ifwsHJ ^ 

27. After creating the elements, the Lord divided 
each of them into two equal parts. Keeping one of the 
parts unsplit, He split the other into four equal parts. 

^jsifeljf^ri^: m ^H*!kH<l II *£ II 
<ra5$:; aw aw "ifffn fNi ttiwiMU Wb I 3* ; 
a*wlr) I ^iKifiii 6a|ifPjpi?awm%!i55i: ^ fa: 
aw •^frito #: HifiRrw: I is <pft i «nwtftft i 
artnHRiq:— wre«l: jfc* gft: anfa!#q?irrsn I aat- 
SFrsawfa^ ■qRmB I H*^ 1 irarci _wral tat ftwst 
a%*mftira wraPi™, x=t*5t =*arf tea=fm.J w 
fiwrto mis ■<ig4^%*iRi >jir*OTJTf igoff few?^- 
irM qfte<AfTJ »7t iign; &K, >":> iM'WI'P 
ja isftfarat wwwMRifei:; ta'Wfttwi sOTRgiateiil 
OTMh:, fsta#as: ; StMisqR; ^- JS™ I ^ i ""* 1 * 1 - 



tf8 ^T!WfelR*Hi!*l i, 

c(ft i i^hi ^fc^Fr ^g s%rft *ptrt wm aPa i EWP^Mi 

"§)^t ^rrft ft^rr g^p^i ^ $R?r4*fa ^getf 

28. Then He took the part which was unsplit and 
had it combined with the other half formed by the 
combination ,of the one eighth parts of the other four 
elements. Thus He created the five gross elements. 

^qe^lSteE^Tsqq^it ^WHgt II R\ \\ 

*fc afe ^jcls s^iHm^n: gfcr, a^sj^^ra^i <jft- 

srcsrc: I *«. 

29. Each gross element is composed of its own 
major portion, though each has parts of other elements. 



Hence the five elements have the respective names as 
earth, water, fire, air and Akaa'a. 

saiRfe 1 fa^jjJi^M q^H'.'Ji^i'y'^a^fWi: 1 ^ %^ qsft- 
*gnft s^H, 3^^»k: cfa sm^ii q^rafat Prat Praft^jofa ^s^g- 

, 30. The Vedic passage purports also this PaBci- 
karana (Five-fold combination). When Mahat and 
AharhkSra also are taken into consideration for the 
process, then is formed Saptikarana (Seven-fold combi- 
nation). 

^q^^^Tb^r *^*<A i 

iM I -JM l H ^qftpif^T mI^wk. II ^ II 

^<A<frPm+4 ^Crc <rilm^ II ^ r n 

4^ i (5| ^i* ^ qw ^^PTracr: II 



8$ ^IfiFSI&CRw 



$r*$i 5^: Jpf $$ 

^rc^3 srt%*t flfa*i<g«i&Pl II " 

* R lSwbwkt , ^q^ftf^mmft iftRi+rtHrfl*^ i a*rre 
if^^pTt ^w^ ft^rfti I 3fdl^< ; srf^'R l 

g ^ qr qsroTW ctrtwiSn ft *ag II " 
^rif^n ^w3 tew. I ^ { Rrnjcn*fte^i 3N ^1^1^41^1*1*^ 

^SH.1 "ffoenfa^fft ^*l»^f s 3 l Pfarci:'' ^'T^^K^t- 
»ffc[:" %^R 35I^|3ri drH.^4 ^RPil ^^^yiuii ^||&Kfc^- 



^Trtfl, I JT g d33W3ftfcr *TR: 1 TTCHWd cj ^-JI^'PN^l'Wl- 

f^T^r %q^, I srrn^t fit 3qnw*r, " 3fT^T5Tftm^t^f^«Trf&i 

?Wr^3 d^Tftlfor ^T^t ^t*Frf" ft% ^fe^li d*^MMW£+ft 
srmirl^JT^ 3<?t ^rd*r4aiydd4lft«dl^I3flRl^tq fBF^ I 

5|^h<: i Pc-m^h q?t ^ ^td^T r^trj drlW 3l(fcft3Jq: 1 
j??TRt fulfil forrKR^sfq df=?reiRW ^Mnn^r ^ am $ qfd 

5I^5R. 1 ?F%3 ^FHT^rFTHt %%$ f^'^ J EP^RIHTftrTci; f^ Mfrl 

ttat stfM pirfMd ^ct., ?^a ^ "^TWi^ tot f^sFd 5t% s^at 
f^^af^T^^*3WWi:l%SF^:?tfH, $fcwi*ni:5rtft>l,, 
JTliTiq^jTif 5ifkPRT^lf% 3 srsqi^pqTPTrf^ST'ftfa t^lta I 

^aia^W EEKmTasTiai. I #^tt3pt^ q^i^raqrf^ asj 

E(3T5^ffc|5qTfe: | *T<(ll^ftl»MllM 337 f^n^ SPPnTH^Kld; S 
^ 5>: i MtMd<Wll ^MN^^RMia ^ I ^IHddc=< 3 

31, 32. The five gross elements together with 
Avyakta, Mahat and Aharhkara act as the inherent or 
material cause of the human body. But the Indriyas 
(senses) possessed by different persons are distinct from 
each other. They adorn the body like the jewels. 
That which is invariably controlled by the sentient 
being is called its body. 



33. Body is of two types — eternal and non-eter- 
nal. The Lord and the Nityasuris have the eternal 
one which is natural to them. 

a^l^pflyi^R-^MI 4R+^M<iq; || \V II 
$& | a n fWPPB ; q^q^TT f^?m: I $8 

34. The non-eternal one is two-fold according as 
it is produced and not produced by Karman. That 
which is not produced by Karman is possessed by the 
Lord and Nityasuris as contrived at their will. 

^i=Tfd %t% sfcraT^snf^ffl; ii \i ii 

35. That which is produced by Karman is of 
two types — produced with the assistance of one's own 



desire and produced by Karman only. The bodies of 
the sage Saubhari and other blessed individuals, 
belong to the former type. 

wtsr sifi %fa ftrarf? we* "WW ii ^ ii 

SiMTjw ret al fefeft™-. 1 fS3T*fa ; waw aiftl^wm: I W 

l 36. Bodies like those of ours come under the latter 
type. Again the bodies could be generally classified 
under two heads of immovable and movable. Stones 
and similar things are considered immovable. 

qifoa eHHi^rcWiifeF-wiuk II \» II 

sfrupt tftarnnr— mH %fe I qltarafet^ ftte- 
fea* i a* q^r*raisii%n=ire-^arftl gMMwfrirara 

'TlPtatfar^d 1 

37. The movables are two-fold— those born of the 
womb (Yonija) and not born of the womb f Ayonija). 
The devine beings, men and animals are Yonijas 
(viviparous). 

' ^fk-j|^'j<H I | JJ tel'IK'Htl<°M*I^Pl :: "i ' 

03 qrtfaffi wwAW'Wi '"Pti II \' II 

1 (%^5=TR%it5 ! ra A.B. ifctt: G. 
' gf55r#^5rntqvB5jr«at A.B. G. 



ftfa ; qal$dMii)^& 1 ^tPI. — 

?ftu yiN-v isi.i|t% w 

38. Those which are not born from the womb 
(Ayonijas) are frog etc, (coming out from the eaath), 
insects and vermin (produced by sweat or warm vapour), 
born from the eggs and those inhabitant of the hell. 
It is those which are thus combined in five that are 
considered to produce the Anda (cosmic Egg). 

%fef£qr— wlaqfe :, ^fa^fe^^t l ^ aicr^n^: tj^tft qi 

39. The creation which precedes the production of 
the Anda is called the collective creation and the other 
which follows it is called the distributive creation. 
This two-fold creation is acceptable to all Vedantins. 

terakRro^n -^tmm<414c) ii a • it 



40. The manifestation of Avyakta etc. as Mahat 
etc. is considered to be a condition different from the 
previous one. If that condition is dissimilar to the 
previous one, then it is considered to be a different 
Tattva. 

cHWiyftfii rk=iiPi ^ifeiftsfPTO ii *n ii 

41. Thus came the twenty-four Tattvas — Avyakta, 
Mahat, AharhkSra, Indriyas and Tanmatras. 

^^ftj+iUI^IWHlPl %ftig:' \ 

42. Matter etc. become the objects, means and 
places of enjoyments for the Lord and the finite souls. 

tivmR g W* dA<itw*tift % ii *\ ii 



iitftawi g snwift I >frwiHift g wra gw as^cSfa ^ 

43. Bhogya is the object. Eye etc. are consi- 
dered as the means of enjoyment. The world and those 
contained therein are places of enjoyment. 

<& q^flalteaq strati *&t I 
^nft waw i w 'w for^ ii «8 ii 

raA I sifaws^.; nTp^jki^tirtid. ansitwrapi i tiftm- 
tid-ti Hi uftfo Pw J-r i w litereBPipaA qsruifai ajft 

44. The material world is thus envolved out of 
the five-fold elements. Anda is in the form of wood- 
apple (Kapittha). 

5i*p1qfac; e3 <M"iMi5HllrR I 
S=5^H fratsfiisgi?"! sAfem n «H li 

"TO &JI ^gUtft" Pastel SH fiWlrS— =1^1- 

PKftfe i jjftawBlBS'iWnFns I r i e^rt^ta iftsra.1 
era: *flimg*K-Ml SRfiM rti I a%gags"i iftiera. i 8^ 

45. This whole Jambudvipa is encircled by the 
salt ocean. Beyond this, there is Plaksadvipa with the 
sea of sugar-cane juice. 



fsas'H <ra: afi:agl<>i assert n v% 11 

aa: ^asw rarc wW saa 1 aw gtrag^t Wfera.1 
aa: grragsr;a=ai; fwi aaalaw^:Bg^iqf«ROTj «^ 

46. Then there is S'almalidvipa with the sea of 
wine. Then there is Kus'advipa with the sea of 
clarified butter. 

stfcasW era: q^i^^uV-iyHi^dH i 
wcsW era: =5tei# ,I t s^fein 11 a« n 

aa: aft-.agm^ai astaaEJi ^ I aw sftragloi qft^fa- 
a*u aa: stetgwa^tf ^iraSM 3aa law stager Wtera. I 8» 

47. Then there is Krauncadvlpa with the sea of 
curds and then S'akadvjpa with the sea of milk. 

3H.<ilwfim: g<l*#W*iliriq I 

^riiratipfRjT era* ^rsmra: n a 11 

3ufla: sfirag^ sipara y*he&>i ^aa I aw y<i^i^pn 
HH\ifi\ I t^ain, (HREtcmUdft^Pi^ qftiaq.1 aa: ^qrrla: 
a^qr^rrq^at <iaa I 2£ 

48. Then there is Puskaradvipa encircled by the 
sea of fresh water. All these are encircled by the 
golden land. Then there is a circle-shaped mountain. 

rra)S^?*f5 WltfA^'WiSfo ^ II 8S II 



m* ^5tbm>i reflHw 

rmk^T iW wft i iratso* *Fift I ># *^t tot ^fSra a*n 
Hjftydfaq q ^5% ^?IT 3&=?I ^WrpflSTO, I 8^ 

49. It is encircled by darkness, that too by 
Garbhodaka. Anda is thus only one which is above 
and below the earth. 

3J5fg^5j^HT>l ^luiltbHI^sbHIdJI **• tl 

j tp ggpftq *TT5Ft! i ^ ^fr^Ht 3FT: $C(4$R I ^" 

50. Endless (countless) are the Andas of the 
Great Hari. They are like bubbles of water. They 
have been enumerated in the order in the Puranas. 

?f?r %^T«l+! Rxrawl JRSftfttStCi ^jjsi Win 



^y^^+^H fl %&5\ feRw") *KT: II 9 II 

1. Time is said to be Jada (an inert substance) 
devoid of the triad of Gunas. It is of two kinds : 
Akanda (Undivided) and Kapda (Divided). 



^I^*|R*14^1 



ft^sj*^ sifted t* ii s 



arra ?ft i awwag 5^p5: I ftgftft ; Wl 
jjtfii I ipt sk:, »n* <K:, wirm 98 s^ifeflm "3JCT- 

qnmuft itftra w?ft I niKMiiunit— ftWIft I *i^i 
•UBra^igfafewil tot: 1 *€t «u<*i*i hj>ri >h ?3i*i: I R 

2. The former is Vibhn (all pervading). It gives 
rise to the cognition as per past, future and present and 
has also many divisions as Nimesa and so on. 

*EE5: Wt$ sfo g WI1MI1H+KUIH. II % II 
[Igrqgggqgrqfo g^Sratrs^l% t3%tmT5 — sT^irga^g^fa I 

rpri* i wwH^KEw i -.w i H'I ft tfaotej: I =13 few 

EwTS Jl^'r.ltW PiilMl[^^u| f^finjt^trrr^ Pi^rq^H?^ V&t- 

trrarfaft %, «ra gy.— #5iil ft ftsi I ssfq^fsramww:, 

;rfflF3t*H«i l£d |g5TJra 1 rtf^ft?^ fafiTCt *T Pwcqlqudl I 
P WIH\ era; q ^d<l^ l ^=fi l^R?r?q IWMnitW^Irl 1 rP-TT*r SPIrt — 

"arstrirtii AI4da** ,JJ HH," 5ft I araiRft HSKlftrfWlHWi 

S^prpi. I 3F15I FwfrJiiiii mSl 1 lyWftft tfort*rafiw»iaisOT- 

rjsrret 1 <?iBda*jW l iftRi cWM'Ut'Hi qftirfa^Kra" I a«i»wli- 
eiHi i;R°nWwift w «si $^ft Wsralrf: I <wr v^ttsft— 



ft^iRl "raft E^fa i ^f^ ^rfr Hww<*wHi5«iwBDreg sn^- 
sqraiq: wici, I 9 ^pppgnr: ^n^: wfewN fife «§<fiiR*R u i 

3. The undivided Time is known to be Nitya 
(eternal). It acts as Upadana (material cause) for its 
various manifestations (as Nimesa etc.). 

33: amuy+irf+l^l WTOTI Mmfe: <a««f)i«l w 
fas?: 1 ftiwfasf 5gp fl TC% PIJ ^TH: ^*K: «» «5*iRa*«- 
3^ ^telft^ft MI*tt«Hfi t^Tpr *rf ^Rn% I 8 

4. Hence, the effected Time is Anitya, (non- 
eternal). The Lord in His sportive sphere functions 
as dependent on Time. 

5to#TS: )3lSq ^F^ MWkHH: II H II 

3a * ^i^cP i m- " 5ft ' ^ : ^ ^ t^t?»h: tfter- 



5. But in His eternal sphere He functions not 
dependent on Time. But Time serves as an instru- 
ment in his sport. 

<3$tf qqgqqfSra g^ | qqr «Sffi — 

" *ftsq *a3*q% ^ ft^i ssftr swR^ i 
fter: sfefo*Rt -wr gftfa: hrrN>:: II 

^^r^ttpj ^ra: «Ri« J- il *ri^f»t: II 

ijtfa: Hfcranteq q>sq^ «fiisfa»ii%: II " 

6. The Pralaya (Dissolution) which is known 
of three kinds namely Nitya (frequent), Naimittika 
(occasional) and Prakrta (material) is subject to Time. 
Thus the nature and characteristics of Time have 
been explained. 

SfcT ^l«Hlft*M«Mli ^I^f^T^qai q**TJT n^off^ 



353133 *ikmn fig 5 ): raswraai 11 9 ii 

TOsf*OTni=F<K ^wire gsRRii fe*s=$ I aw-*' 

ft mmffe 1 3151 i ftWrftfa suTeraw^m iwkpi ww 

"Wswtawi! TOaia.". "wq^mwow to*" vwiIh 
aftft- 1 wa*Bngwfiraaiftnra^eS(is5i a#Rt I m Pia: 
to% q^ara. fiNWr «^ ftwaffei* l «™ iM""™* 
sjHmto:, " aP-s^r «* «s * m ^Hinft^i wist " *& 
a^pjwf^^ift^TO 3fin*#i ^*Rft*5ftq%f*iKiT 
w**WiR a»ra W, "^^ ^ gg' *«" 
pnfcir araa&raifoara 5fssran*nft I aft i gi^, "sBfa- 
SJifeSr ftfe aim** «sk« : arawwraftrar s » " w 

<tf ftsjft <R5l taitelSlsOTI^— ' ' ^ B^^f^" 



TI^Hlfe I cPl %cq qfafojHH,— 33 3R^ SSlfteng H3U|ftj|u|- 

mi ^pi^^i ^-^iRkm: 1 srfq^ "s^q" ffa g^ p^qmor- 
qqs^q S&: ^irftflTFnn^qrPn ^^s^^wi^, q qrfwH- 

swi^M+i^ftfa qiq^l aft tfei i Ru i mwH! $at q m>Rra 
|ftt %^ qfflfeRunfefir sp; I \ 

I. Ajadatva (Being other than Jada or inert) is 
the common characteristic of S'uddhasattva (The 
substance of pure Sattvaguna), Dharmabhutajfiana 
(Attributive knowledge), Jiva and Is'vara. Ajadatva is 
nothing but Svayamprakas'ata (Self-luminosity). 

"rA HWHI-M lUhMftfa tt?^ 1 II * || 

5R 3Mmqq&3d3R<n: aiwrcuf g^omig;— m v r<s §fa I 
^iw % *xm qq fli?wHcqn i $$5&m s%?nnq ^ * ?q 
*qqqfa^ q*qa: I ftg q^ 3$qiqq qqir^ 1 srarrq q 

Ttqf^^TfqT^I ?PTrq gf%; g3#^fflf&f^^-~' i fqfflTf&%qi 



wmtl ssfiS: ! IWlil WW=l I ftmCT* >TOH ! (J1IW+: " 
?fa I toS i kwhfiPmm a^ Wi arasiwifaia =*u«w iwn V 
ilMH H f< ft a « S fete: I sat sffras* toS tw « mairaat- 
afiaiwir. I ^ 

2. Paraktva (Being the object of the knowledge 
of others only) along with Ajadatva is the common 
characteristic of the first two categories (S'uddhasattva 
and Dharmabutajfiana). Paraktva is defined as the state 
of being knowable for others only. 

MfthdsWsft ctstSFfTp&rlsra: II ^ II 

gsarWHWs— asWa I i/m^: ****•. ' " ^7 
iftBwW-avHjun. j^w: 1 wMi^im , 1 3aa =rm ^-i^ra 

qftfsesR 1 " ana: TOaia," ifsnfelfal 5 '^™ 3re5ftfa a°i-TCT: 
st^t anai nftf^wt.1 5<=fe^t3 mftftOTU SwHWfem 
=cwifo ^ftCTlHRga qfNteftaffla wa: I ^ 

3. S'uddhasattva is a non-sentient substance full 
of pure Sattva guna (i.e., not mixed with Rajas and 
Tamas). It is limited downward and unlimited up- 
ward. 

ftwufojf^jfcl: «lfiWHI-K*>M " « " 



istem? — qat^fttiftfti i TatqPra=i55ttiRi4ilVmi.i*i*iniHnpf- 

gpppl i sanatft 5 =i otj i sift «ra 'S? aftfenft 1 1* 
Praft I aft, " *Bftl *ra hs3h" l^nftsw: ?rtta%R% to 
SisiJrtH^rtlft ^5., ?m— TO?<ttiflui li-utm as tan 1 "TO- 
i^ftsiint g 5iflw«Ssaft3i5M: I ft^fifs fi>i.dw^fi I ft 5 *: 

4. This kind of substance is formed with 
divine elements described in the hymns of Panco- 
panisad. This is the Eternal Wealth of the Lord Visnu 
and is in the form of Xnanda (Bliss). 

&i ft^jtifRiw ft^Tfcicmwlit i 

W flnjlrlfticl ; fe#<ifafterf: I «CT ftfi**.WII«— 

Htlin%; ifrfflTOlriOTHtflnltarTO^TOM: I Haft ; NWlflMr 



5. This eternal substance is considered to have 
assumed different forms of the objects of enjoyment, 
the means of enjoyment and the places of enjoyment 
of the Lord Is'vara, the Nityas (Eternal souls) and 
Muktas (Released souls). 



*te*IR g Rli>JI=H'ila<l^5^ II * I' 

vm^n, ftfeife— ** I iwm &rft «t<4ftfl«i: I 
t wft-twfiii lgfrqT ftatj,fl"iift NtPnft *to% "raft I *wi'- 
— " iip as aatsft affnro sii «««," !fii I *tW- 

6. The objects of enjoyment are the Lord's 
body and so on. The means of enjoyment are Candana 
(sandal) etc. The places of enjoyment are the towers 
of precious gems and so on. 

|fl f wpMH t fota*l+&MT & I 

mwN i Hjii ^Hi WWV ***** aw,*=n<>i!Fit>aT33<S*a- 
spit car «%( MR'iS-dW: I 

7 The bodies of the Lord and Nityas take their 
form on the eternal wish of the Lord Hari. Bnt those 
of Muktas are brought about by His (Lord's) Samkalpa 
(Will). 



$8 %4l*d*lR%l<fefl 

a^ g WigWl 3&JRCT WR: *fa^: Slfolfat I^WiWPwiT: 
aBBgftlft mt>d[*ffliPi s^wwiPi HkWlPl I 5g^R*WMi- 
?Fg HWIMI*yf^?l: I ai^muii g ftflST: vrarpB: ? srq? ft 

Era ^ la: *WMrtWt«(\«iiw*l^«Hl6— wftfit I HfmHl: 
^ ^ iftin iWHsufrr sfir s=r cr=* ^ratsf^r f^K-rrar 3R<fir5T: | 

8 and 9. The bodies possessed by the Lord of 
J^ri in his various incarnations as Vyuha, Vibhava and 
Area are of the non-material and eternal substance. In 
the case of Area the non- materiality of the image 
appears immediately after the performance of Pratistha 
(consecration) when the Lord becomes graceful. This 



state of thing happens only on His divine Will 
(Saihkalpa). 

Jig Ww4<gtW»h<> TOIPIV. nT*d«l+Wdl<: '. W in 

w*ift >uj*iften<i. q*n srferafcBHfarepmaSl'RiFR'i 
wh* qnfirawn Cs«ii«Hi*twAa u wt»'- "'w^ *■ 

10. The objection, viz.— how can there be a 
contact between the non-material body and material 
world ?— is not sound, because such a contact is often 
proved in the case of the Lord's incarnations such as 
Rama, Krsna and so on. 

^HRg feipfl% jiwRhiW: II ■>% II 

WHtfrtfrHW I'll ^H4l'WM« | .- < lkM™1l IJ IU u|lt " k '' 5raT 

8 % arr ^ > rBWi^rcp, iot: I frma S^ OT*n* 
M'Whp! Rdfed: 1 

It. The excellence of brilliancy etc. in the divme 
body of the Lord Hari, should be understood fully by 
referring to the work Gadyatraya. 

'»IA.C. 



"*fi®§J5 3R tRR" ffe ifcTgr^ ^WR H-fl&fe <JJ8£ft 

12. The statement that the Muktas have no 
body, should mean the absence of such body as caused 
by Karman. 

gjpntasWWWI ^k^Rl+l:' II ^ II 
cMf| — 

tww. 'Ptfa ^nft ^gwrfoiiTN: jptr g^: 

■^hPHNiR l 1 %R[ UT^R.1 3Tfe: ^I^MdlUM^ I anfii:, 3THHH.I 

A. . 



sip aftwrtw gfrgsi wnai fw SHWto? sumra- 

airfM %rc<ra =st?j«: ■tUttuwPr. I mti asft: 3^ rfWS 
*rafci i gtfi: fib:^ q§rr?=i era n^mfftfa #^i4: 1 H 

13. Our revered and ancient Acaryas in Vedanta 
explain the blissful body of the Lord of S'rl thus as 
said in Purana : " O Lord of Kamala, the sense of 
mind is your disc, knowledge is your sword, ignorance is 
your sheath, the elements with their gunas are your 
garland, the two-fold Aharhkaras are your S'afikha 
(conch) and S'arnga (bow}, the ten senses are your 
arrows, Jivatattva is your Kaustubha Gem, the Prakrti 
is your cVrl-Vatsa mole, and the Mahat is your Gada 
(club)." 

foft, trrsqifl 3fa ?m&\M, few rftf*™ <™a pi ft*^ 
ipfl ^sift^sirara^ flJtft iero ifffit $m% I m iroinfa 
wig; i" aftsrat ftrpni =rpjro: aflsutt " rasftai ftsqp.fa 

14. This Nityavibhuti (Eternal Wealth) is of great 
excellence and mentioned with different names such as 
TripadvibOti, Vaikuntha, Paravyoman etc. This also 
belongs to the Lord. It is vast and honoured by all 
with great reverence. 



s?PRi fcsq*FH?ifo ^*t *R^rar ifmraf fa^prft Jp&reRf I S \ 

15. In this world shines an extensive celestial city 
called S'rl-Vaikuntha with 12 enclosures and many 
hundreds of towers. 

m *rwm*m$m *rra^ BW II IA II 

16. In this city exists a huge divine mansion 
called Ananda. In that mansion shines a beautiful 
Assembly Hall with thousand pillars made of gems. 

3WTO^ =3 Wl|*ifl>lMfo<jfcki: I 
r#H, q^H%rf^J£R§<#?3q; U 1« II 

qsftKt 3f&lcT: wfa^— 



"art e^raPW : inwif J i^ q^^H^j+tnRft I 

wttvftwT ^ingi MM tr sAfta a^: II " 
(ft | ata^sm^ ; af«<«t as* i asifia fa* feW* « 
* ?g<S: i aw femw ttchts— **ftfej wfl^wf- 
iitrafiiTC: qi^raw I a: "nt: afta feraH aaa l 5 ^'- 1 ?° 

17. In this Hall is seen Ananta, brilliant with the 
luster of gems of his hoods. There is on him a throne 
(Simhasana) attended by Dharma and other attendants. 

aw fapaapi «w rfmaanis— asft I aa ; finra^ I 
^re**i «m^5nftarf^^r^fts^rt^iR>5irJKfta»3- 
gmg^* qw >nra i SWRWI* Tartar: #w^»w- 
^gid i arai =mnft tot— ftm, aw**, w?«, **. *». 
a**, Hsu, fern *fa I <qm wra^Trraqsf^S aftftar 
*fepn: I safe I srasarS *S: SFrHW: *** a fa* - 
hj^Hii i ^rVa 1 n wSikwn •TOfTOAwnirafaterra- 
rjnt farent ftwtf ww%i*«».*m«sWi fift" "rafts- 
w")fe ;tea^>H»iK > ii fawi^ift urn**®* ■ww.' W 

18 In it is seen a lotus flower with 8 petals 
worshipped by Vimala and other maid attendants with 
chowries in their hands. There is on the lotas, Sesa 
who is an embodiment of intellect. 



3jffi5Jtf$ftFEW l *TTfa HKI^lkHHI II 3^ II 

*$& grBncq ftfMW q( rf*ii-4d, I dMtniMHJ: arrf^fi: sgofi 
hknuiIs^ ^i q^tt net d<^-HuR<w*^Hlfai?mfq ffim.\. 

19. There shines pre-eminently a wonderful Light 
in the form of S'riman-Narayana who is the eternal 
Bliss and beyond the scope of all speech. 



VS. mfyd^MCtelTR 

ferift OTfiaftfsi: " * Nhot: I s^rasraw "«* 
ateft iSRmgewa* swrasiftffrfc: I a«*WH:-rt ftW 
sgujp *ri>p %ft I m& *n taw I s^ *J* 3 ° p ^?5^ 
glJ 5 II fti W P! ra .l wwrat^raigra srafaftftail mmuw* 

a awpw i (i^CTwiM* m* to 3* sag* 
fa* 3wiran*i ottos* «* i ™ S * CT ™ ■" *" 

=g SPt jnroai a=nfirat 301 |ft afafc: I a*n aft 

m- 1 snrosR ft "aei »m=Ri aa" |ft raw nr=i^rai- 
■mr I =13 as WW* ^wwa^fW W* W* 5 * 

1 wfffl*— A. B. 



jjun^^ ^qisqSJHi^ ?fil ^, a^T 3ff?5*R,— Tf^ ^IlfqqiqSit- 
M I ^H I ^' jpi ?fe q$P?q^q ^a^qcT, sffl gu[^|^oqW €ft3J- 

'KbHl rt I qft a fkP?rt town" ^^PlR5I3Rimn«n<,i ft 

jsrtpu srfer ^rww: — u qn?q ^ifrfiftf^ sqfl wi+ufonl 

q^ct, a ^q 301 3$ yywtAWHj b =q g«f^; 5^ *Tqft, q*n — ^ot: 
gwq l aP^4=4 *rqft, iptt— gsrft ^q qssq l crat g°rgfrHT: 
?N^lsfq fsfq^-. — ^-rt^RKN^:, s^ky-Bttw-^fit 1 ^ T^- 

qarr — ^ gw ?fe 1 srpfcs^FS?^ g Wiiwqiqairt 
fq^rrfq aq\: srrcHrfqqionm, w — u$: q^:, ai^sqij,, q^tsq- 

*qqimsir^OT?foftfa^qW?qT?i a*n sqq^K ^f*ti rprft^Ri 1 

feH. 3?<n^3IfR^W, I aTT^ ^ ^f?ra^5^H^T pRcqU.; q*TT— 

"q ^n^fei^iqRiiq'r fis^r" "jrf| sa&jfqqfcsiqi fqsEt" 
?fe 1 ^^iflfq— 

" wt foq% ^rwr i^j^ishi*-^: t 

fSTTft I k&& Pl^^Ouii =q fTT=t ?EJ gqfqqq^qi^5^: | \ 



1. Knowledge which is an essentia] quality 
of the Stmans (Individual and Supreme) is called 
Dharmabhuta-jfiana (Attributive Knowledge). It is 
eternal in Nityas (Eternal souls) and Is-vara (The 
Lord). 

iBgag Hn' i Wii i il — "^Ma I at Prauft »hh I sis 
55*^1 sifts i ftfPjfPt. araa irafi I ara: sra: aiftwiii:- 
HUHUft aa, wifawnrt ffteaiw nasftera: i gsg 5 nra 
g?R: an, ftd>J5H. 1 s^R^a* 3 ft*m™flH afe sRKftro:, 
"rrrt arni#fa" |fa ga: I aijfi?wii a*Hft*i«i»rt mw- 

cTflsaiaW pro I 53 ^TCTWiJIfr^ a*NR+l«l'=3 < W!IlE(a#I 

fanfe^, n cwrc ?fa awifi+itessn * ftits: I "tes*- 
^ic*ft infati ia g iFte*g™t ftw mv^i «s- 
rawfti5iteii*pii *P<t ft^a I ft"** w ftfnfi^ S 
rwiura RwtH itg'T'iHH fia «ih: I W MR 13 *w-, fiwa 
Ifl ^V lRl Rro 1 shU^tI 1 ^ 

2. In respect of those who are under bondage 
it (Knowledge) is concealed. In respect of those 
who are freed from bondage it was formerely 
concealed. Knowledge is said to be the subject of 
loss and production, becanse of its contraction and 
expansion. 

fam ^PsWKI SJHilWM*vH II 3 II 



3. Contraction of knowledge happens when 
it becomes shrunk due to the contact with the 
senses. Its expansion takes place when it becomes 
expanded due to the contact with the senses. 

wmPnI^+^h <JVwcWu+i5Kn ii s ii 

<$ $HFf Pwd yfdMI<( w*ia«hui?«i F^ffi: Mlll^' ^ 

sf3* fcsi^H^HPig&ifiram: $#i3te I <h snPtyRm«i- 

— ^w*i*ifafa i w: wftg: ipfii^r ftq*rar n^fe «$?TPtr 
WWiKtiKW HpKj.Pkl&tWcll*PMl<$: <fifiw: l "^ ^ fR 

scqjj^t^t jt faiiRmRi:, 3 WW Pi^lci, I 3t*N^i%sfl? ftqq- 
qfriRfri %q*Ll 



*^ra tn=t erar ma era: rwnf&p ffrgnra qskri ^ 
lira: — wftQ m&i ftM^ilw^H ^^eaF^rej arcroni ^ 
Riin i ltti^-i i aw ftroftaN wa >3 51*1% i ' stefca ' lid 
IFt sEiftaPwi mm SN Si^O nana I *ra: era: sunuift? 
3T=PU ih g J*1 rsrasratfa:, aaift w<iiR*m<I« a#ra, a 
jiiwiiiftacin. i asnftaca g ara%a siS* I m: a'W simi 
qiRiuq era:, sfqmini g qra ffa I ^snqiu<wft * q*#, f%g 
gjft^r I 's;^ ^a>V ??q5 |^t a **rfca: I fts arircircrtT I 
MPasai— wwft if.'w.i wsftraHwA^H+afa i ' ?^r=ran' 
^aaran, '<fta: 515:' s^raraftfs faa^: 1 PFi*a wi 
n^tra* n?J «Aftft ^sfiai eBPSa^h auraS— «i-^Ri 1 

ffil im HHtti) SBKPSl, WlrtMWft STOUT* a»JT paUft 

Fltro, "isa, eiCTtrf) qgraterf: I isr?:— "ami nTWf?i 
^ 5 5isS asrti tm " fia I 8 

4. In this system, it (knowledge) is held as self- 
luminous and self-valid. Its self-luminosity is due to 
the fact that it reveals itself as well as other objects 
just as the light. 

sift jra ftm OTwrei a to aw wsnaro. wft 
flnra ; $a: enqret a wraa ifarenjOTif— m&iAHi I wra- 
^Pwd4iiiinw» i irt eirnjt a srerera I aarewr a waa pro: I 
rjast fart sh a wraa ?ra ra«Farofl*ia I fcfa? a5r=iFaT- 
^pr^nft qothh^ 1 tMtnnl »h ^ aiKfrra i '^ a ' 
wa-^r.HjtiwR wCTiPiMg fiB «Htf>K* 9%A*r a ft5=H 



nf&ipainfeHFITgn%ft SS^fifi. t *F%J 4^4<<>4fa5JiW; qw\- 
\*m ?m\M\M\*£$Bii: I S 5 ^ ftgq guf^ ^TT^j 0°^ 
fa^]ij 55^ gjj^ I ^tpft^f^ltf' ?Ml^llfe.fcl ^ , %FI, I 

5. During sleep, knowledge (of men) is eclipsed 
by the vicinity of Tamas. Knowledge is considered 
as both a substance and quality like the rays (of 
the sun). 

M'^l4)lrl 31^ WTOtelT%*TcT: II ^ II 

6. Plappiness, sorrow, desire, enmity, effort etc., 
are only the various manifestations of knowledge and 
not different from it. The usage as ' I hate, I desire' 
etc., must be considered like ' I recollect ' etc. 

^ic4l^4l fR^T 3R?rTT sfafriq: I 
^H^IM-cMlRddqtSSRTT^ ^Mguil: II ^> || 



7. Recollection and other manifestations of the 
knowledge resting on jiva are endless. The numerous 
qualities of the Lord are the different forms of His 
knowledge and power, 

ff5i3^jiilrfH 3?uw)uii--m«i?t H (■ II 

«afe>p=im*rt ft tttt fai<& asms— ■HsAfa 1 sgiw- 

fen^<rarRjn5qr[!]511J!PI 53W: I «SMl'<i'., JdmmHVH- 

fSij^firBrwrfligsrgftft: I sum:— irarfeftaft'pi wh£°it 
3ft fim: I a^lfta:, Acts aqfira: I trdrHoAla ; aWtet- 
snTBCTft3" rM*.W = I <W*ti n5fwn>3w *V,i^lW 

feftaa mwwH gilH i mat tA- as **t aw: 
afefteqaj fTOjoteraftiiaj <fwRK.+*iR"ft atfiraiai5#wifl;- 
<tr%ft ah: I d 

8. The facts mentioned above have been dis- 
closed by the Great Xcarya (S'ri Ramanuja) in his 
Gadyatraya. A clear understanding of the character- 
istics of these qualities is gained from the com- 
mentary thereon. 

a^ ?fam€i k S^ wwi ii ^ ii 

tfqft » ?3irMSai «5*iB9* r*fowu"iBwi atma tefeai I 
unfa:, siarfFift: ; 

" arasiaM sir* ffisrft WfrWt . 1 

fr^rqrari <nwt SI*: SM* II " 



qwtSfi strptt w 3 ^ ipt %^fe c g(*r: II " 

$ 1 rTTTf gdta f 1 ^ gfrF^FPfi ?fct 1 3#T *lftM'-MVft sjfSt- 

»w8i i g^t q^raRWftfe ; ^Mrtwi^^sra g^*Ruil*wM: 1 

|d4l?WHJ ?n^F!T: BRillrtikW^Wft k W*1% 1 arfaJt^irfSrq- 

9. The Lord grants final liberation (to men), 
when He is well pleased by the means of Bhakti (Unin- 
terrupted meditation with love) or Prapatti (Uncondi- 
tional Self-Surrender). Therefore Bhakti and Prapatti 
alone are the principal means for the attainment of 
Mukti. 

WlPwRnl^i +±lk|feH4)&l$J: || 9 • II . 

di ^I'lin^qi'i^^j i^m fea4i : % ot%i iwi^ii^awi- 
m— «^ci I *Whwi«w\'i*ftilfeiiT|j|i'#p|H as *1^«iPw4: i 
s^tr mgsrr^pf:, 

" y^fi H'l^fI?=|^l«Ilc»IWlftll?I^ | 

jFWwfftlMiflt Hfiwl'i: s^tfe: II " 

'flfo. c 



10. Karma-yoga and Jnana-yoga are said to be 
the means of Bhakti-yoga. The ritual worship of the 
Lord without any regard for its fruits is called Karma- 
yoga. 

TOTf^T 5# *Trfi| +l<yidM4): II 9 9 II 

qw i ^fog ' ra : 1 am^rcrc:— *firRqtTn?^mrm^i^^r%)n 1 

11. The meditation (on the Self) with a stainless 
mind is called Jfiana-yoga. These two Yogas directly 
or indirectly are the means of Bhakti-yoga. 

f^HlRfa^MI^I <$<5ni+n<ii m\ II 9* II 



£0 ^ajTrd*llHl"l<!ll 

12. The uninterrupted stream of meditation (on 
the Lord) which is practised with its eight-fold auxi- 
liaries and developed by the application of Viveka and 
other disciplines so as to reach the state on a par with 
direct intuition, is called Bhakti-yoga. 

* ^ gTOEkid" %ft, " wPTFfmt^RnfJi^T^a " ?% ^ I 
g^gnrrsfq, "an srraoiRraifa f^ sa^" ^t? i %A h$qa4$\gi 

f*PC?q WRwJM 'PMc^Ripf sfWfct 1 rt^TC WI^- 

ht^ ^ qq^% m*n^ri a^fcr ^ 11 " 
Rpfai: i ?pn ^ ^dMi =rc aff&rai ?t ^rra^in^ sprite flR5: 



oral;, qpq^TTi H3fa I fPTRTS ^MtMlttK'l^iil ^n=a- 

%fira:, " nw?^ i teift 35=^ Ural?*." 3ft I H 

13. This Yoga will grow ripe at the end of the 
materia! body. This is called Sadhanabhakti (Bhakti 
as the means). It requires Prapatti (Self-Surrender) 
as its auxiliary. 

ip < M WmW i aiu=r<rfti5<i < rra mflriMftl mantfiprre— 

■KOTfisftetft i an<T^qtft ; 

" itraiCTf wi^i "^ * ^™ i "Wi 3*1 1 

litlq igft to 3«isrOTi aifw fiigcr m?: Will " 
" 5HqUH ft sw * ij^wa ^j 

isirftstasftft: *R aw-jsiiitwrft, a <3 aianwS sra&! 
stpi %<ni: I *=ta snSlj WB^wStes^S* «* I bi^wr 
sn^jnoprimfcm., "aiswfiwa at P* "' t " , r" r ' 1 
ot*" sft I «<?*; wwwwnfftw* *m»lTO*ki- 
fc i ?fc 'awn w=froto RkWt* «hB i W* »* i w* 
^^—rtw:, fasiwrfa I aftwrtt 8P*m i wrra 
ftgum: i sftm# 3 ssibi$*i4«iiI*miMi I ts 

14 But Phalabhakti (Bhakti as the effect) takes 
place only by the grace of the Lord. Hence, Han 
occupies the place of the direct and self-accomphshed 
means. 
it 



3RRrf^»ft<llMiWI 3fCT 'KIT I 
Wftfo m$M SWMiyjM^lM II 9H II 

*n$q«K<n&$& *& %&m: few fa#s$ra>rc: 

15. It is considered to be of various kinds due to 

the division as Antaradityavidya and so on. All these 
Brahmavidya's are helpful in attaining the Brahman. 

aii^^w sfo^: miRi^iw ^rq ii i^ II 

3JkHft$4+l'S u *) aifpPWftfeR, II %*9 II 

B^fe i unRta ?qra?fg^4rt I " aWF^rrafot ttqtfmfafcPiTg : " 

^pn ^qrcr: q^r^i %r $tg^ I sift ^ qvnnft ®5»ft?P : 3tfe- 
ai^i? — «Tig^54f*lRi i "ng^ra^T:, ipl^wewpi,, *iir* 



ft"9ra:, 'iKfHM j w5»iftft qsiwift i «rrnft$<?rs# I ip 
^rt s% J^ira: <*l5r qfttw^ I mi wii^iRmi ygiyitfl qtn. 

o% snicr^f ^ ^3 qfa^ti. It 
^Fh n*tei ^rVt $d*n<*i[^iM<i: I 

arfspsn^tf ^iftt^i+irfu u ity^id, I 
stptt % Rfsqfct ^jm^^^iHwt II 

5fcfc: qjRR^ra fstnqtrnw waaio". II 

jftM^ytjUM 5fe BI ISSI "Si: II 
9 f<rarat fl^w h%5^hrpt: i 
■WIHH fo **!* 5f<s: «Hft ife-u'i. II 

ifarftgT fl%t%<i 'TV-dc=H<°T ?S<TO II 

fo wtpww i* «i«ifts<Mi i 

fel^nn*^ SCTft^I 3«# II 
ft ilNwW l =*ira: israsga: I 
#jr«grn 5f3^: wmM* II " 

#1 I <«> <• 

16 & 17- NySsavidya is the Prapatti (Self-surren- 
der to God) which has five-fold auxiliaries— namely 
—determination to be always agreeable to the Lord 
and His devotees, abstaining from hostility towards 
them, faith as 'He will surely save me', seeking Him 



as the saviour, surrendering one's self to Him, and 

helplessness. 

^^rl^kl^TRrf^^ II *i£ II 
■^wfajm^H am%ffi a?fofirc ??nfs* a? y*a«i<*- 

" an^t *Fflc3reft a $rfil ftqu lift: | l 
■j Mi ^ lrK ldw i: s^&i irtteft II 

*fol U 

18. Men of intellect should know fully about this, 
by sitting at the feet of the teacher. It is said that 
this (Prapatti) will effect the non-connection with future 
sins and the destruction of past sins. 

3*wi)Wlfci H^Nl4*ll*H KH#5$ II 9 % II 



19. Except the offence to Brahmavedins (knowers 
of Brahman) there is nothing which can resist the 
Prapatti from functioning. This is the decision con- 
tained in the teaching of great Xcaryas. 

1% ^TPcT^TfNr^ri sri^iTHftwf 533 n^yum 



3 <* ^tf%qrf^# f^rTOT mx II i II 
*rrnl =jN: a fMra: 51 ^h^w ^^ II " 

ef^ SI(Jr4 ffST EKBTO& I ^rfr^i=|33tklcflW=l1?pM.ra: I 5 ^ "fl^l 

1. Minuteness and consciousness jointly con- 
stitute the characteristic of the Jiva. He is held to be 
distinct from his body, senses etc. 



'egH: B. 



^^ ft J^t &n\4 ^§ptf <wfa I snfa fSrafa I 5?xR *$sr1a l 

sfercq jnq^sftTOgw: sja: I qa?aa **t<HM« ip 
■ niRww lM I »?m "guniiiW3t!," f fit 1 aCTig^ft wnA* 

%5W(t, asft,t3?if(KFa:BiPn ,2 nf I ^t sth a^ ^5 s, "°' ^a 
?fa ^p$: I * 

2. Though Jiva is subtle, his experience of 
different objects, is accountable to the expansion of his 
knowledge. 

ft??: "ufiraft a ftat MtHil&ima:' n ^ n 

m aw few irannfe— #fa i s^pt * ftw 
^*:, a^^ti^nta iai: ^w W **«« rf 
BsRiri swq ^<h anfa usa'' 3=^ '* S!f %&*'■ ' * 
sMsr srraa 1 <sn™ 1 to: w, a^fmsla I ** 
BPipfci qSrasTH ft =1 *£a I <#< S&fBnBlS few: I 
4n sfaift fa* i WsgwiW wn ft ah justl 
qtps ^im iiHi^ndSRS, as fci tf ^ a: a* 
t^Rt^ra mwe^ft s "^f hwBmw I asm—" iiikW 
KHWra: " fta I #?n af 3 *!!: — 

" smuiorwrrct nfailmKa'naaa'a i 
35^jH Rk lgwftq*i*f II " 



3. He is permanent because of his recollection 
on the objects formerely experienced. The Jivas dwell- 
ing in different bodies are individually different and 
called as Bhoktr (enjoyer) etc. 

-twTftui tftyrpf lit w#; a^w^RRWRCTi^6we^fe3- 

3ia i ^ ^ qafa^i Vk^w ?^k nft g^r p^ g% ft^ 

^ ?t Ns^ ?fa sire: 1 b ^ra *t: *«wihi*i:, «ra^n*H-i«*i*i 
|3nt: I ^^^HiPdWW^a^nPi W^ n^T^ra ?fa 3H*t, I ^ 
<wr sfa a ft TO trreitt ? arrftft ^: 1 §inraft % ' *&m.' 

fFST^Tlft ft?T: fl3?T #fft^:, HR#T fag ftr*[ ^TW^'ldl.} c!*TTpl 

fa: §5fft «n*MH*«A<wftfa %^, TO" ^t ^TFftsfq afewr- 
mfo: I ^n^ft ^fe^WTCfWgq^Pi, 1 gs# 3 ^Tft *iiwlRi ^ 



4. He is the soul in respect of his body. He is 
the body in respect of the Lord of S'ri. That he is 
self-luminous is taught by clear S'ruti passages. 




g # re $ q#H5: i w aft *W gst *r a*n sw ffa ^, 

^WHft^ l *INl«H^^ I ■KB *IIWWi TO fckiJVflWIM«Wl'l I 
t^TSE dTlcyWlWifo^dlWHlUWlfeRl iilwwir *ft 1 * 

5. Wise men say that though he is atomic, his 
experience of the objects in different places, is account- 
able to his knowledge which extends by virtue of his 
Karman. 

«FSt g^St ftp! |fa #1: * fi<^ "^ I 
i W l ftWwh l' SFST: ««k4IPH: II * II 



6. The Jivas are of three kinds— Fixed in bondage, 
Released and- Eternal. Of these those fixed in bondage 
are connected with SariisSra (transmigration) and include 
all Jivas from Brahman (the creator) to small insects. 

s^WTO^ W^kHlRwiRR:' II « II 

pnfonFfa ^ft^§^M%ii tigtfto RMMc 4i4ui iq^H wrtw- 

7. Those are Bubhuksus (desirous of worldly 
enjoyments) who are longing for Dharma, Artha and 
Kama. Of these those who wrongly think that the body 
is the self are called Arthak5mapara (devoted to wealth 
and passion). 

^ ?J OTWI ^MII^^'lTiNi^-iT: | 
sfc^K^&lSirsR ^k-iiftdH II <■ II 

*+wiwctfm«iiPi qmrf^Mrc^sfer ^ w*qu %m: I nrois. 
irfe^oFn? — twR^fa i are "^t^rr^aiMtssilirf: " ffg^fMt^ 

fo^H i * r ?fe ^ q^ ftis *^% i ^ 

8. But those who are engaged in performing 
various sacrifices are called Dharmaparas (devoted to 



Dharma). That is Dharma which is ordained by the 
Vedic injunction as the means of heavenly pleasure. 

;it5— wnft I 5W*I, %W. wtHtdri'i «id™<l«i mfimn 
$ ■WWtfcl , (t Wmw i: I WMtMiHit— ana Sfo !«€:; 
<m,< wW*W : I wii'R ; *u<jsii$afatn: I awteriftwf- 
fcrWfoft g*^ toSb: l Sang: j if rn fianiKiCT^'tia- 
»*5g: i sH*mt swtftft aft^tfinigsw. I <$ a?sft 

WI'WdolH.1 «9 

"^afei >rp% * *": ii*WiijH I 
sural NngW WI sr* * "raw II " 
?fa WHifldl'H-Wdtfi'lt l " ft NaFWfeaprt hihpto H 
gfira^r 3rEi: I 

9. Those who worship the other deities Rudra 
and so on are called Anyadevaparas (devotees of 
other gods). The Bhigavatas are those who worsh.p 
Bhagavln Visnu alone. They are of three krnds- 
Srta (distressed) JijfEsu (desirous of gett.ng jnana ,.e. 
self) and ArthSrthin (ambitious in getting wealth). 



10. Now the characteristics of the Mumuksus 
(ambitious for the Eternal Bliss) and Kaivalyaparas 
(desirous of being aloof from material connection) are 
described. Kaivalya is the enjoyment of one's own 
self after the release from material connection. 

11. Even on reaching the Highest Region 
(Paramapada) through the path of Arcis (Light) etc., 
they remain in a corner of that Region like a beloved 
wife on separation from her lover. 

%=CTta^ifo5Ffanfe top* i 

3WSRW %^ 3 *BPRT |frl fa^n' ll^ll 

1 ajrareg A. D. : ^33, C. D. 



7q ^ %*5irc?it itBn: trcHRKif^iHWHRiiriPwi?— %i5q- 

Prfa I arforf^lpluT qWT? SfTHFT u WSil'KI;i1<IWMWilRr<Iltt 

aa at^to M i ni Mi-ire: gwew#mft9 : 1 "ats^awHwin 
as i mm tata " 5fc ft 1?* i aa wp<< * *"" 

^fct o^rl^ l ^W^ras^I^ asignn 3^T^ I SRI: Wmwi 

*)# ireatera: I * <ftni *Hj**t*n*t ijrWfcwi aa 
aWt gRiPHSRRKi vn si^rara. I 13 ^wwSWwwi 
aaiigiiRi. 5airH3ia <pi fa iftgisla ; a i %a into Prrafot ! 
fa arcfeifSatnftfa %li *i ta* ipto Pi' rati I is J9 it 
qffiflJCT ^ ias^S I a riftulVii flra:, 1 9i wwi**- 
famfoia fesra: I " 

12. This state of Kaivalya is acceptable only to 
some of our philosophers. But our preceptors do not 
accept Kaivalya (as Mukti). This is their conclusion. 

3W31<h3 wft ^hN?Ri: ^1 11 '* 11 

«W iWTOire— IrH tft I ^r»*i <J*ttWHPlWI- 

gTCoMfetaft 1 * **fri *ra at>gFF3#a a wra: I at a 
aft* ftafeHrWro::, aw Ifiywiffl^g ' * if . 
aw afewrfisaara, I te «SwA ft shuto-* cfata*,- 
anuwa 1 w5 --<'fafeRara**rfft" * 1 *mt*ft3a°n- 
■nWwwwaia, atwiftwwiro: aiftrfffirc l^J 
Mi flrreFrartft* 5ani-«nRipi * I wnaiw^aTi- 



13. Bhaktas (engaged in Bhaktiyoga) are eager to 
reach Mukti (Eternal Bliss) by the means of Bhakti- 
yoga (Devotional meditation) as described before. 
From the rule of Apas'udradhikarana of the Brahma- 
sutra, it is evident that S'udras are not qualified for 
Bhaktiyoga. 

mi*$4llte+Ml^H; -^It-II^KH f^: || 3 8 11 

firara*. en sTsrefa: i qqfritfq %% *&& ( q^ : — 
" sM awhi^ 9 ^r f^ra ifa: l 

sqrqr iifihftfa drill tft *n g en JTftf: | 
awrlrFfeiWT: •$$& netaeft II " 

**n^d'< l *frsFi ^fcm^ita; ^ ^ftn^ #% 

foufldH, I ^rf^ ^1% g TOff^S: q iwwRhfi ni fcg^ I 

mif£*il H a^^'^Ri ^^r I ^^rfa? fl i -°dd i frft ^ 
-aHw^^iftsj »yw^tft4 Mi^^RwwRiarti PfcHqjflisfa H " aft- 



mt IVM4I arpjn^g: Hflract " 5H1 <$m " ■mafeaa i 551: " 

tgfen, *H WI*J4IHllKN«WIH"iH«SRl =lftiftigtPI5W.I 

ft-^c<i gi^iftfe q%ffi ftgrux? %*! Ha3 ^TftPTtrorc"? qsr ftt 

nwfq nRsg^^iii. ernwqrfrrcq&frn I <vTir% ^ «n^gn^q- 
^iht^tu ^ &&-T. ? # qTqrcftqi mgigRi ! <rf)'ti)TK«jRtJ^M- 

^ $&s ptct, fog a^qilq isiwiPi i^sswf^ti I^mm^h 1 \« 

14. Bhaktas are of two kinds because of the two- 
fold division of Bhakti as Sadhya and Sadhana (effect 1 
and means). The former group includes Parankus'a 
and others while the latter Vyasa and others. 

%rfero tinmifo =? & ftSI IMS II 

m aist*q>3 53§5 M"nrc— saw 5ft I a ^ 
a<rai ^50!% 1 ft t swsafpftstwnWftR* 1 <hMi 
iftsnun— J^ffi^fa 1 anfq*i«n?qBi><TO:, «WT§ft ft fltwr 

15. Among the Mumuksus (desirous of Moksa) 
Prapannas (Self-surrendering devotees) have for their 
qualifications ' the helplessness ' etc. Again they are of 
two kinds— aspirant for Trivarga and Moksa. 

HWWH Wl3 ^S^lftJRT Sltf^!: I 
*WfrK^<l'3 $$$W &^ : " '* 'I 



m WwtHis— <$& I hiM1Ri»I*i<^ "ssgSw asnw- 

IMro: n<Hi?g ara, pwta *fKft!jtwi-*Mw4 >rosa to 
fe aifo aisjsssiT ItSuWOWW (ft Nf?: I WIOTWrcrs— 

a*5^ra =i PprtftftramfPi; fig sKftfesrft <re#fcH- 

iot Khi i h^h <)ui «ia "? frit anftw, ttsa ifajTO i H 

16. The former group consists of those who devote 
themselves for Dharma, Artha and Kama for the sake 
of the Lord. The members of other group are those 
who are dispassionate for wealth by the association of 
good men and eager to get Moksa. 

3W!«P^=T H+cMI^ s?"r#PTWn: "ft II 5« II 

T fa'<M=lrW»1'J " IP l *HK1Wl^m-l'tr tra feHH^i.«'i Wl^B 3^S 

h Bterro: srrar (3rf: I ! a 

17. To acquire the enjoyment of the Lord they 
rest on great preceptors. They resort to Prapatti 
alone due to their inability for practising Bhaktiyoga etc. 

'wffa+il&ii $fa: snrRnraftft i 

<?+lP<H: f>3 g^F?H tl^M*! ■dAIPcl ^ II ^« II 

! »pi^ra B. ' s#»rcat b. 



qrfi^T^qi M4Tll3 JM l S — 3^1 1 EnTT: '^l^^al tptii^I:, STCft: 

sraffiwu aaawft smiai a*rc ^na^nswrfeCTmii aW aifti- 
ar#i<fi iarforaaia 1 jan tost ftjJi— H+iPtfi: qwwfoH§fti I 
asraiatr;— "paPaa ?fa i * ar#°t ajpia. ijaapaft* iw- 

%saF3< h R^m irosa*? nwa a pa: i <i*lw.'rart- 

ara: 4>*iwt3 a ftwt am a tffciPaa: I 
" ^ <En=a^di*Mii aa^t &«<*il«iar: 1 
asfa ataa aVaa iH^AIai^a. I 
aaaaaa: TOW.™ faflaRft; aR.ll" 

ila aroaaigaaiaa aaaiaai <t$ s^mmfumm ?ft ft™^ 

18. Wise men say that all are qualified for Pra- 
patti. Of these Ekantins are those who long for other 
objects also along with Mukti. 

r^aq q^ ,p#=r qt #?nterf?ffil II ^ II 

sr^r^ $1% * 4fenf*roe srfa 11 =>. • n 

sa nrilrfaa are-fAfii I * wiacifrlsaaaaaj^ 

itaaa 1 wr ?ata**a *>i fJasaaf*fca«-^» ' 
"OTHl*aiRI^!:Pfl f*S*R *^ : ' 
spajfaaaftas^ awa=aafc II " 
1 «ifsfaita D. 



v$ ^ gfrPte*fcr & shsftsit frg*^ ?ft *n*: l \% V 

19, 20. Paramaikantins do care only for the satis- 
faction of the Lord and wish to obtain Moksa only. He 
who after experiencing the fruit of his Karman which 
has begun to give effect wishes to obtain Moksa, is 
called Drpta. But he is called Arta who feels himself 
greatly afflicted in Samsaraas if inflamed in fire and 
wishes to obtain Moksa immediately after the per- 
formance of Prapatti. 

aiH^T WfzfW JF^fe m ^ sn=q: giTFi, || " 
|fil I 3T^r njifar J|-brfH, *K: ^'EWiRRsM ^wsq w% ssig- 

1 9*: A. B. ! HR B. 



fog s^rmfWift ^ *frn IcRtfla' WtFs^lfafl^fa I a^RT 
gfir: — "nt ^tfirpre^ *%r ?3pnfafasq3ra " ifa i ai*- 
*srcs3ul — arenfaflfa: ^i 3Kid. M ?la I H 

21. He goes on the path described in the couple 
of verses beginning with Satsangat (through the associa- 
tion of good people) etc., and enjoy the bliss of the 
Brahman after getting back his real and essential nature. 

^OTI fll3l%S #3KtOT h ^ II ^ ^ II 
g<Sl ami mfti *p» fcPKrw> I aBraani aa 
3CTWOTI5— 5a«i* I "fes*: uwaicg9fa"iwiftgfim 
5w»*N*ii as qOTtrng^n- 1 aw «t=i it^mfofs arit5* 
gsHJ ftg itiMcHVfel^li ag^ "I 1 ™ ,9sj«™i«i Saw I 
jjrnj %fo;— "araaaawHsninas I asort fitnftai" * I 
m mm alfi as^ 3*i I " ntssrfew^. fpmaj 
qgH i fcfr , " J i iwuwimB niK" $ml *<& Saw «*" 
alj sftg wratfl *rafa I aa * ** afaro I am ^ wif>— 
"«5 aftg wnrfl wift" "f^ i * m . ^^ "* 
aa*ri," 5?nft I ^ 

22. Equality of the Muktas with the Brahman is 
only in enjoyment. This fact has been laid down in 
the Srutis. His free movement in all worlds is not 
obstructed. 

3MHtVftUW g '^nWft'Wfl « ^ ii 



Jig ttmm>^ B &$ s & i $$& w ^^n ottc 

qf^ g<f; ; g frsg qr HTfRl^i #*fCfa, ^1 3PI qWT^K't^ 
■ESfel grRCT 3^Tffe«( "P HFWRa «ffl&% J ' "*6wt*S 

23. The self-will of the Muktas is got subject to 
Hari's will. The rule that there is no return of Muktas 
from Moksa, prohibits only the return caused by 
Karman. 

goRt: frprei ^ I ^grF^Rg y«iltt$ ^ pMudt, 3&^ira 

24. The Nityas viz. Ananta, Garuda and others 
are endowed with eternal knowledge which is never 
narrowed. They are engaged in the Lord's service on 
His command. 

J Wf: B, 



^ifr Ti ^ q tr^af^m^tirr^Tt arrfy^iR+^M^i ^f^iaiwsTT- 

25. Their incarnations etc., take pJace only on 
the Lord's will. Their authority and power are deter- 
mined by the Lord. 

5# ^T«i+lR*H<^i 5 



^rf^i 1 srRFTfciPKrr*iifeira3f^rc*fa a?M 3qKMc54(5: — 



!htl5i*>l»H 
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?ft I 5^3 q^^Rn^fra^n^K^i 
^Rf4 Tdwr W3&, a^r ; 

1. The characteristic of Isfvara is that He is 
S'esin (the Lord) of all things other than Himself. He 
is the material cause of the universe by His nature of 
being qualified by the sentient and non-sentient ele- 
ments in their subtle forms. 

*wi3twito i 5?^rR ^ wm ii * ii 

an>wpi ftf*raOT>ramTC— otbWi i ^wPwPiftRnw- 

wift i ^iKMPil< i ^T« ^i5iwii 'WNt.M d' 'H ir<," i i m ift e*K- 
xfa i wwiM ' W'WR' 111 ' 1 I wi ip bwiR+wm**— 
w%3nft i wa ii M aft iwzw ajwR+iiuirtmaW «%ft I 
dmmwww iiftg'i awrisft apnfwnmriftBStfa sura: i 

hh: I * 

2 The very same Lord is also the efficient cause 
of the universe by His nature of being qualified by the 

' TOsqys « ^ a. b. 



w 



^iH*iR+t^t 



Will. He is also the concurrent cause of the universe 
by His nature of being immanent in time etc. 

MRuiw(^ri^-i ftftrffift cl^!^ II \ II 

^f^ i Tfttirmfej^ ^i%^t qfamw ewii+^h. i ^ 

3. That is called the material cause which under- 
goes different modifications in the form of effect. That 
is the efficient cause which brings about such modifica- 
tions. 



ff^tifc ^ cl?&! I 



rrt^ici ^qT%te^ f^r^ n h ii 

tuftsin a%fra^ i a ^ nfcurrarcr ^i^uTi^TTwurMwMr- 

^farifwaTCTS — ^[^lft^lcl I 3rn%q^r st^rf&H^|i?rRrf3^trra,l 



4, 5. That is the concurrent cause which is help- 
ful in the production of effect. There is a wise saying 
' When that one is known every thing becomes known '. 
By this saying it has been asserted that the Lord is 
the material cause like the clay. In consideration of 
His Will mentioned in the words ' It thought ' etc. 
He is also the efficient cause like the potter. 

WWW: 5KI: ; 

sjoTftgfgftaiterf: I =13 sft'WPnR wraal iM'ijUKMoMi- 
>nflnH.i gwf foww i Pi ft a?t*(ii)4mwMrt wnPa, »S«fcl 
a-<n ft— " a^t hp%>w airta." ?fa 8cw> "atwaiiPri 
vtzftt" |ft aAi awijw<* i *i " "^ ^ffwiijnriw 
srrfl^r, suii^aTfti" *fe aTOSTOwH <* a?* I a^qs, "as 
m &w wnfe." ffi as was, a#i "a^naa srt ftj^" 

arrays <?t" pn^m sreaa, a*% " ?5 af iwmm " ifc 
ftfrHi W Jtmd %m.\ am "■?* 5 * S "W' «* ^ 
%sih:» ffii arc™ vm, "agT^arawftiwarcwt:'' 
sjqrf^n a*i as*iift=iTO7WfH sa>U ^^ ^» 
wi »raat aiOTrOTlTCHfafr*ia ipis»-««»mhi sia I 
TO°ism*fe=i: asaw: w- wwspmra. wrwrn 
sjsrf: 1 wi ara:— SICTW ssflwn: asraa: fKi: amPi- 
3str I B^sNt ft raws nifafaSraw nafta: '«: 
a*? ' <e: 5H.' fPnftqaifaa^asif^aiOT ' ^ a®^* 



ft?fte% i wpn>5jW5ft^^MH-tni ♦n.uwi'HiR i fiiar- 

SaaFawt flftjtftfa, api WK^idJ awsir^i ft "#• 

?fe ^ gfite tMtwiwis, " ftsgiitaw: jmti %ra: " ?i<i 
^(***>5iisPi I ag sat ^Bi^OTirrnfq an?w:: wra |fii ^n, 
fti rR? *? ft aiiFfKamaoT rRi *i<ir=hkuic<i literal! ^rf*rafta- 
ftfe wiSr ggn, WHFa&fo ^w,k««=ii< I " sureS area w 
nr ft^rit: " ffttit ft BFr^nWl smwiir.: 9p% I ag " <j^i ft 
«t =i feftqit iwg: " ?fa srsqicqftfitqsi qja *fif ^?l> aa- 

qtffai 3Tj^q: I ^ ft ^nrraoi^ ui^^tt *s^i^ qtfofir^ara* 
ssar ftfenwigqstqa spnfgf area; I * 

6. His concurrent causation also has been stated 
in the Antaryami-Brahmana (The portion of Vedic 
Text teaching His immanency). The terms such as 
Sat, Brahman and Atman refer to Him as the cause 
(of universe). 

^nWIPwi' IHr»dN<*(WHi«M«I. II >s II 
")l*«?Mfi«|4|Ul||* R )| ifc?tS#tft II <■ II 



HiH*wfl#7 ^^hiR •fris II \ II 

am^ra^ Nt% qqatna' ft^ftg^a ^aft— aaft i 
" agar a%3 " lift faeft wapst: gateft aiss;:, " innasraa 
aaiar ^t: " (ft flFaftmna 3ia aai fflf* asftft >na: I 

ifg qril fci l ^ H i ^RWU|VA<<aifa$a M4=WH a 3aft 1 aaifl — 

"a^a a»%wi s it ft^i h ifjjfcra," (ft ^ I aa ■?** 
a^a wKraamHasntfaiteftri bssj aroaOTnaat aslaal 
Hnwuitj "aft fipwa" (snftai fiwaftiaa "tra I 
SSfjfta q?a?t» (saftai ssalafteaa a 5*aa I =«* **"- 
aiajta a?n=i site *imiiwJ fWasaiarftaftaa" 
(iaiftar a* fafaAniiaau: Staa ; fiaKisTO— *** I 
airiaorea at A sajraafa. i? amwiaa™afgq!fafa?fa- 
^> a <-WR I twttnii as asi^wa!^ I faaaaraOTavi 
ft aqNsxKHift I SJiaasra 5wqta°Hpm#^i t ro™ "3 s - ' 
a5mft5^=iwCTWff?ii5i3H.I ""^ a^ifaaig*5a amsa 
^Hj--i { fn " (ft TOrqjjMfasaiaiAwaMa ^ O iR *' !,1 ~ 
stra. tfsaaft mill <paa I ia I™? 1 * wnwfflfo I *ai 
,« 9 M: A ^afaawtafttflacaKa (ft "kpi 

l,t*wB a swu "* ="* feil " ?q * 
a a* a*™ ^tftaaitstfaaa: I feaMww-"^ 
nftfoaal aarft-sa "af^wawwi^safafe" 
^ ^A asm (ftmjwaafwa sl»W f^" 
tqiwa: aaaaTaraijaift* aift «-""! ="="2*' " ' « 
"afiaa as Wit" (s*aiaafaf|i a* ftaa aiaifa 



33333^:, rfr &5&®&*&* jwroreiaala^^a, I aw 

nmfo i H ^oarcH sgr ^fes^Fi— ' 3^ aa hp$ $<*i^iqraa 
3a lafs s^rraX' sia 1 asi R3iftw>FR^ w&fmm®' 
tuwvwvm. w%& $?itftfya &mK-., am gs: ^ fl^Wft- 
nawmtaT^ a?Nfta «wi*[)feRi &ffi$ 3^ i ^araaT n<wfti«n<a 
fasKftft ^ i «-«. 

7 — 9. The terms mentioned above do mean the 
Lord Narayana in accordance with the rule of inter- 
pretation viz. Chaga-Pas'u (Goat and Animal). The 
Brahman has been held to be only one because He was 
qualified by the sentient and non-sentient things only 
in their subtlest forms and stood in such a state which 
did not permit Him to have any classification with 
different names and forms. Indeed no classification 
in the clay can be admitted before it takes any modifi- 
cation like pot etc. with different shapes and names, 
Therefore the Brahman was only one. He has also 
been mentioned by the term ' Sat (Being) ' because 
there were no different names and shapes to qualify 
Him. 

*tot ^iTWiRial hw^Pwhwi* ii s • il 



t^Kfatyuuiu, I ° s 

^ * mw * M mmtrii: in rii 

raaiS — a**ft I !fv* a^%1a ^^ <?«ft%ta ftfte a^few: I 
"atwi" fft aRHR^sfo 3535*5 a**fa ■imPlIM 
urn ft afaqitemfara: iWftft; " s*i afft^wigaftw " 
"acgp, g^ngsnfisil, a53*w, a* mhw." irmftawqi- 
=iarfimaTft I as ssrwu— qJrfa i to *i ai5rate*ra:- 
a%?B ' ' ara*t* *rft5>it ft* ft* =m*fnfel" SrrS ararft 5 *'- 
q%5i nit, asftfa hh: i <?» aptfsrasgAsifa atraiflwun- 
iRagqqra aw asurea^p^i?5!irtS«H wteaanasTO- 

qft—g^^tft | ffl«|fel«tk<lWIWlP«tefi[ TO 3 ^3- 
sfStg gtsqwivasrfa ma: I a§ta iWHKRHl!,— TO **Ra 
5(a i iftsrapr: 51=51 3nj?*w^iP'ra. a"RiW* to 
atei ft^Rfoi i ag gewqifiKnB, a* aia: ' ** *™j 
■MUi fa i 4 : I «R 1 »ft:-"a aw a fta: a^' ataac 
TO: *ro„" 15* I * S #*«a: •taifeKHwawW 
5=* TOaiaan: ; aa aRn%tre— sgsaiafaftla I **~° 

10—13 The Brahman effected different names 
and forms by penetrating all beings as immanent Self 
just as the individual soul got different names and forms 
by entering various bodies. Just as the individual soul 
is denoted by the words like Deva (Divine being) etc. in 
their primary sense and just as the words like blue 



etc. denote by their very nature the substance possessed 
with colour in primary sense, so also the Lord is denoted 
by all the words in their primary sense because He 
penetrates all the things and brings about different 
names and forms. Some philosophers opine that these 
words denote their objects only in the secondary sense. 
But this view is not proper. 

fcRffi+M *ite!*TftqR#3 ifrEctt' II 9 8 || 

wzj ft ftfMT:— faM^r:, ftftrs^Tf^rafa I sst?^- 

!*T[ ^iri: ggsq^cT, cRET ^ ft-BR&fiT ^c^Fct ! ?W q^NTf^WT — 

faa:, srNff:, i^^fa I ara f^ift^ifa %^f^3}fs^R^ift, 
* 3 a&Ri&m.<iN<*iPi i ^epfaroi 5 ?: f^f^^i=iR5d4Lfl«K fo?- 
f^T: 'gF&s %ra<nftt a f^ff^: w%: I ^wt s^: ^i- 

14. All the words, except those which are intended 
to specify Him in exclusion of His adjuncts, denote 
Him appropriately as qualified by adjuncts because He 
is inseparably connected with them. 

*IWHlter^T ^q^ScT ^ % II 1H II 
1 aww; c. 



gfta? as" "^wafts sw." 5% I mRy\* "aswft" 
¥m$\ ajpa I ^ ^i^ii: I aa t(a ; aaaf ^wi aaaa- 
aaifarai^a I yiHWilWu^H ag^Fa anar aafca I fiHmRi- 

PlPl^Mi ^KHlfl*R^^ ifa: CTTRT^Tf^=hiU ^ pH ft ataTCtfSrainra- 

w^mi afe I a aiwaa <?=r ana:, a aro ?ia ata: i !^ 

15. By the same reason the usages like " All 
are Brahman " " All are in the form of Brahman " etc. 
can be sensibly explained in the sense of Samanadhi- 
karanya. (A term which denotes a single thing as 
possessed with different attributes.) 

gaat ft flat aafct— i(?to:, aiCTi«fe i fiftat aft at 
ataxia ^a % snar:, a ataf aa v$R — w^ft 1 " aaatcata 
afeni a aaa" "st gat! aaat auiai" "nataSasafa- 
g*st: " 5,ai<<f i bftci i -fw-ri'TOa atsraaaaua ataaPri I 
aw* na farfa*a<PRFas iKnfl*KK*aa<ll: SttatsgfSl: I 
"gif >aftaj asi" " Vwi<*a|ii< aaa." "asa? aaa," 
^ w i fej ll^ii: gaa fa^rafcftiagfeH iaairaia aPnl<i ?fa ara: I 
awg aJta.ga>ri aiMMtWim ajgaW i>K»m«w™i 
aasaa: fisaa I tea tim i lWia atftaaeaiaaaia. aai aar 
faafeatai %aVtii"iti»'ii ' ^M J wM*W''flft ssaa, I ! * 

16. According to our doctrine the Vedic passages 
teaching the difference (between the Brahman and 
world) will stand firm because they mean the difference 
in the essential nature of them. The passages teaching 
the non-difference (between the Brahman and world) 



m 



^4l*rl*lR*l^1 



can be explained to mean the non- difference in His 



5 form. 



TO4$d<yf^ra I 



553 fesi^ "^ ^t ^nfa ^rrft «iw^ '' ^i^^t- 
^^to'ST w^KH^R^p^t"^ 1 t*rcw qqsw ^ iHi- 
scq^ a: 1 ^ afir eft4 +i<S*i<unJiH»^wRifti: 1 d4\<«i«^ ^ 

flR: I ^* *H% I arfofiR^^ f^t^Jta?WT: I fNnRSJcPRg 

17. In the Arambbanadikarana and other topics, 
it has been clearly stated that the effect qualified by 
the sentient and non-sentient things in their gross form 
is not different from the cause qualified by the subtle 
forms of the sentient and non-sentient things. 

v-i *rfr smsddqrTRrat irraiTFniri fpprFRjci^HtiTi h*r3*t- 

1 X&F C. 



tet fttf £&*: *ft ^ cRr: wi&H*iMfa: II " 
tfll *< 

18. There are some Vedic passages mentioning 
the Brahman as devoid of qualities. They teach 
the absence of bad qualities in Him. 



^<^T=i tenfold ^ fi^T MrH II 9 II 

1. Subsequent to the treatment of the substance, 
now the non-substance is explained. Sattva is consi- 
dered to be of two kinds — Pure and Mixed. 



ftijit afisftj * I gsw SScWa * at: I n^mn*.*^!?- 
nprfo *taf 5sqt*raR: HMi«lRwd: sr^: I ^ 

2. Sattva which is not associated with Rajas and 
Tamas is called the former (Pure-Sattva). Sattva 
which is associated with Rajas and Tamas is called 
Mixed-Sattva. 

*at gtXM^Ti)lRPi4H $c*t <W: II 3 II 

at3t*l* Hswn- xJlMRi l m*^ aft mhuiiIV 
mms<$ sraftfa WWII B^iftgngriiJiPiCTii fi jww , i 
t^iwil^ i t^ ft*l Nrow. l arsi5=PifP , '*is a *ifi' 
f^rara. i carat 3WW- *&f& I w#W**W 
csa*ra^a^ltnraapriMs8r>if^5i:l \ 

3. Sattva which is beyond the range of the 
senses brings atxrat the brightness to the objects. 
Rajas is said to give rise to avarice, activity etc. Tamas 
is described as following : 

^KHlrjl^Rv 4'%^WIII 

<?*, mrft %nft fiw??*3 " » » 

STflftft | ^cr^f^IfiilfyiRW* arWWI ^I3*W.I 



jjtjt$ ^i«n*biR*i9cfl 

5(%fta ^tsfcR, SPURT ST^nq^ | 

fpf q?r aar fcsnci ft^ st^j^i i 

rin^ldiPi 5rm?<r fa# §^p^ I " 
srEpqgoTfiri^n srat n^f^t m*rar: I " 
fop; ^Mi^F^ T^f^cl crnwr =5rt: tl " 

*3TT: fepWT: f&m PIT STTtaRT: tffft^fiWT: I 

yB*t«Hft =qT^q ht^r ttPRifipPii " 

?STlft I ^Hrf«t €r=i<^WHife 3^ q^p?il& flSlft ; <K?qt ^JT- 

t^qif&t ftwf&T i erargsqtarcs^R^ cra^S ^5in 3^1 ^ 

4. It (Tamas) is the cause for carelessness, 
delusion and others. Thus is triad of qualities. During 
the dissolution of the world, these qualities remain in 
the state of equilibrium. But when the creation takes 
place, they become divercified. 



sHs(° J -lPtM u lt \ if** 

vfamii g"i: 51^) ?"iHmi fen i 

gtrftq Pl^cqR^R 515^ SSFTfa — sfMa I JPT sja ^^^1- 
sfpH 1 !. I 3 3 S^Sf^tf&iT^, Er^rcWiata, I "l'HlrH<ri[li 3 31*^- 

jfi W; I 8 1 5P# ffal— aofewi:, KPHi^iSfe I 1%?t- 

diHi R ^iwspii =i«lk«*: I 5ffl«Ktfil*\* J n kphcW; I as 

gf^qai ^id i -hKdm snfer: I apn^i: asran ;fa a sjmft- 
rpiFa i ipr a gisq^is%sft ppimaii asaanfat: p-iwft- 
winl aWi pa^Sw: SFt^a I gjnjfa ^ a *% sifta, 
watg ai% n qifasteiftj ''ms i I *?a 3 asftawmaia, 

* mtTOrt?#3 afqfproa fan 1 51^ jftKnfHawaal ' 

* ^rtwiSaitaTOraaaal, «rif 51s?:, atraaii 31^ ?™ft- 
aa%: 1 a ira 51s? srarera asF7?raa ft<*ra % 1 «. 

5. The quality which is cognoscible by the sense 
of hearing is called Sound- It is of two kinds— lettered 
and non-lettered according to their production from 
the organs palate etc. and instruments drum etc. 
respectively. It abides in all the five elements. 

nl)<?Nl l 'Wte<d *IMM<Pl*fe: II <\ II 

prf ssrnft— wsi ffa I a ^ iSpnftTa^d^'f I « * 
jMuiiijjfl 'Pteia. I*i I ac S *a:, asif^t:, sM^rA^W 
^ft^il^vpawantfis 1 ^™^^ 1 1 * 



XX t ^T?#feFfHi*Sl 

6. The quality which is cognoscible by the sense 
of touch is called Touch. It abides in the four 
elements earth etc. Its division as cool, warm etc. has 
been described in other s'astras. 

^R-s^PwW ^cNrjfeq I 

7. The quality which is cognoscible by the sense 
of vision is called colour. It is of four kinds — white, 
red, yellow and black. Again the first (white) is of 
two kinds : 

»«w<wi*sK<<n«ir : md ?N% ffcm i 

£fa4Vjk*4la)d3HI*H&*l&IH II < II 
(§$<*$ 4 *ra^q fafeifa — ffi?^%fe I ^rfg ♦jw^sWj 

8. One of them is brilliant and the other non- 
brilliant. The brilliant colour is seen in luminous 
things. The non-brilliant colour is said to exist in 
earth and water. 

-wAPs^PlilM m: to 8 3fe I 

mmS\ ijofr ^ fern ^iiuKftfcw n ^ ti 



9. The quality which is cognoscible by the sense 
of taste is called Taste. It is said to be of six kinds. 
The quality which is cognoscible by the sense of smell 
is called Odour. It is held to be of two kinds like 
in other s'astras. 

SfMtocf3fc§ ^q *j& m$g II 9 • II 

10. Odour abides in earth only. Taste abides in 
earth and water. Colour abides in earth, water and 
luminous objects. Touch abides in all the three 
mentiond above and in wind. 

si 5 ^ <ra§ ^i 5iraF^rg^f i 
mfcw i ta g *$ %& wrai: ii ^3 ii 

aa era trag ^'ft^ft 'i'^w Pw i fi — nrai^fe I "dVwiOdi 3 *fl 
W^m\ gon: wfcffi 5^15 ^i^ ?ass— "rtwftft 1 hWIwi- 

11. Sound abides in all the five elements. The 
above classification is based on their predominance. 
But according to the process of PaScIkarana (five- 
fold combination of the elements) all these qualities 
abide in all the five elements. 



^o il3T*l<bl R+N<*l 

tenftsRit #si> i to™ will: ftsR, ajmitHsnia^^ 
&m ssiJumipifa' I "sift di«Mii5ft gjqOTft ft<waqi bs. 
^ft spnftanfe: mM, trail*. awfaWisPiifii a^mst <fra 
fft swl a 1 aqta W&i "rawSft ft**: l ^ 

12. That is called Saihyoga (conjunction) which 
is the cause of the cognition of the substances as 
conjoined together. Conjunction is considered to be 
of two kinds — effected and non-effected. 

f^jsOT a4ta: fai i^rar ^ *f*& ii ^ u 

(VJI 3iWB%ltn§ — H?nf^ l qftftd^-t^Hl: ^fri: tftlRl^ 

a*: few stra ?%aw s^ra: I a ^ g^fei— swiftgera- 

ftefra: ^na^™ ;Sn sft ^w, I jwiiWi'wis— ftwtftfe I 
pRTt^wtss mWlsirf (Kh I 3#rarc*K3 *mn« <**<& 

fo&^Ri I gc^ftr; "3PtHf?*a o^ stw qraqnif^ia": " 
fiti ssi ftSlttawi Rkp&oi e<?wt sa^ra. I 3^" ^ i 
&r.: <38gl33i : ERrstr^a^hi *n$fi w\<\#tffim$'- I <^iktii*si 

gqT iN^ I MH^-°^Pti ; W— ^edytd-fitWI'lld. ^R3^r5OTPT 

ifii; m, ga ^i? t>^w ^w wfl^ro^.l t: fag ^waw-td^W: 
a ^ twKW=in'Mid^mii q3^aTO%i ?ft =t aa: yiftft hr: I M 



13. The conjunction which is seen between the 
goat and the hand is the effected conjunction. The 
conjunction which is seen between two all-pervading 
things is the non-effected conjunction. The conjunction 
between two all-pervading things is accepted on the 
strength of the scripture and reasoning. 

fagrlsfq m: wff. ^t: tiwhwi WW ^: 1 ^#TWl 

14. Therefore the conjunction between Is'vara 
and time is well approved. Disunion is only the 
absence of conjunction. Hence it is not a separate 
quality. 

wi * feqtfa— aftaf 8 * I fefts: rf^K-wri 
>wfNta: siflffow: I "m * 5fiD3# aaft»j: gfafra-ia I 

qateat »wyiw i tsi a^far ihtoh: H 
>n#a aqai 9b •mm i^^ t " 
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e^TftoT ffct sttRtRtTT 5lfr(S^I l g*n =3Tf : — 

Pr3r:^w im?»h f&PRinfts 3*3% ft neat II ;5 
#1 ^ 

15. Potency is that quality which helps the 
causation in all causes. This is seen in gems, 
mystical spell etc. But it is beyond the scope of the 
senses. 

sii^wi 3lfc( %5|OT I 
R«raW+*ldR*H OTtnsrpfoacT: II 1*> II 

ytir-IWlR 5IpMlvlli^=Hi ?.lft ftsift II %c II 

5^fti*i?]fwraHt i^Tif^strn^t <?fN^ii%5?<Rkin? — f^- 
^q ?f% I 3T5ifa% i ffe§'§f:^-^4i4 t iii*j«itirifKwi'?ii:, <nt qra- 

qtfi'miJItffiMd^qiM'awi^'dffJia: i 3RH1&1: s«rasft w«- 



mRN 3^ I aSCTi Rfi+K: I swjjifm s aft+Kftia 
anwSitesR i EwjawHi: # fern ursto tfOTicuwa 
sHi^sra wkmh,i *fci %ro. — pnSwrod jfete- 
s^na; SwctSbh s^itt I ww g sRftisr, -iirnta i ei f 
afeMw ijirafiti% Bfifii«ti« gsifaSw[!jf^l% aw awmiq- 
qtfoffla fitsra: I am ^ awi jftjaepjitaifaaij, I sflTufasc^ a 

^ihR^iui^ii iwjw^MMiRiR-^'-a, ar^a^i q^fosqcr^n^qtpr: I 
t$ ftqaP-itwi'^^&frfNra ^r, Hifaftwi. I ^fr Ht m^rci 
fera^imiftfa- ftft«t: ta ffa ^ftwanqTCan I yrearerT- 
fafeja&isf teqfa— swiftfe I vn mmmwm Tmm ffa 
<m a TOiRsrftfa, asa, u^rarsipiiqtfti hh: i ^ yowft 
qcRigi^#^rftia ;* ^irwfdR^a i SVfc 

16 — 18. The eight qualities vis. cognition, etc. 
and reminiscence are included in Consiousness. 
Fluidity, vicidity, number, size and speed are nothing 
but the nature of the relevant substances. Therefore 
they do not exceed the number of qualities enumerated. 
Elasticity is included in conjunction. Like disunion, 
separateness also is of the nature of the absence of 
contact. Weight also is a kind of potency. There- 
fore these is no separate quality in excess of the 
qualities enumerated. 

^imft site! ^P^hin 1 *!: i 

m Wfosraffna wmw far*— wrrftfit I a*i- 



%$fm: wnPa ; M, 3a^5Wii3*«fihVi sfena. I <ra- 

3ni^5raSi |3nft*n itw sirsiiftK>3ftiiift ftmnaas: 1 

^iftw: qflomOTntawnpnif: j <ra, s^ftflraapm- 
klmtmmifmmftMis 1 qft wHirqiiK"i!Hra ; >i wi- 
nOTiftwiftfa qftni^, 351 ftft^wOTwm^prarotJi- 

q^asqu. I H ^"ri iasra?a«rag'wra toiftlsifaHi ifo wit 
qr^?>mi5— q5rapaiaififa 1 srana wwfcwwl «na:— ftum- 

4 a n <j *tt> i aa m ga: sg^wiat^raa ^sgtfii q^rsq^^ql: 
mi: 1 ift ^iw#i ^«R«H'HfKl*4«RW<Htft(* aaii 

19. Some wise men say that Karman (action) 
also is included in potency. But other Vedantins say 
that it is a separate quality. 

20. Following the way of the earlier texts, the 
logical exposition of the Vis'istadvaita system is ex- 
emplified to the best of my judgment. 



sswraraNtew aRff'fteigjp i 

*frWj«ti<ilt)H fafHdl 4IK+WS1 II R? II 
n«MH I " 

21. This string of concise verses has been com- 
posed by Venkatadasa, the third son of Annayarya. 

aiwy+^'i wfi +iR+Ht^ H ^ ^ II 

wiq%fii I wmr. wfeft stftniRujpft n^i<r!«r*fl«-i.-wifei ffa 
*ng:l q^RPi., "wrfci ft ^3T qFTflr^PT^irJRr" fieri Ho": - 

3jPBft9|ij ft afe=i.w^rara ft9ittstni*j. I aigftropraftaifi: 

5* qa t5?n: a 1 wraiferfWRl I 

sifrfet: ai trat isft 1 3**w»wi II " 
Ifei « 

22. This string of concise verses was composed 
by me with a desire to please the Lord of great 
marvellous lustre which is dependent on Laksmi. 



qTirerfo $Mto ^fg^f *^w^ || " 

" fowrc^q ^ " sPTTfan ^g*ffi <K^g#u% a^s^-i q^i^% 
fetf^ l a^gel^i 3^r I <^n!M i^f^pJRi&ii (h^: I ^ 

23. I dedicate at the lotus-feet of the Lord (having 
the lotus in the navel) which feet seem as presiding 
deities of Devotional meditation and Self-surrender, the 
string of concise verses of our system of thought, whose 
chapters are in the same number as that of the fingers 
of those feet. 

9: «ft*t B ^dM^ IJ IM^ l W:i^4t: §Mfy^l- 

^IpsipT sr^raiPrs^ ^ft^lP.yqfrT q°iqftl— A %ft : l 



cRq 3TUU|^|-q<4| gqq; H<j; NW^ leflfaj lrlH-4W-f.Pl: 3 %d NIMH I HI §*ft: 
^KHi l fchHqflH i miPl fl IF4 Sch" flf^t *?T 3ffi?rft?W: I H? 

?*taf diqfi% f^ft faif^F^T?rra%: I 

^rat t^rar winter *%qtt: crai^TSKim il 

l^f sH&JtNsfMfcRW: Hat w: I 
Bftpnitsfa ^pTraiR'hwR*li L HUi«, II 

Q^tWOTKt^: ^mt ^RRsfi: II 

24. Great Annayarya who was the moon of the 
milky ocean of the family of S'athamarsana, beauti- 
fied the four s'astras with his brilliance of expression. His 
son Venkatarya of great intellect, well equipped with 
the philosophical thought, wrote this string of concise 
verses on Vedanta to the entire satisfaction of the good. 

Thus here ends the tenth chapter entitled the treatment of 
non- substance, of the work called the Vedaatakarikavali composed 
by Bucci Venkatacarya, the third son of Annayaryasomaplthin, 
who was the moou of the ocean of S'athamarsaria family and seer of 
other shore of six darsUnas. 

C and D read the following verses after the colophon : 

g^raHW m^^rraftrfai qf<s+i«dt wet u 
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gffa^uitiKi«tfe: 


l-an. 


yRtClMRuqefiH, 


31EI. 


^RBieqpff. 


^-aj. 


^frrtkSTSJOT^. 


3n^i. 


sncflftfe: 


3lrl0qy'I^dl 


3IN-^t. 


WJWHsJltHjjKl 


!|W. 


EUWUNW, 


v>. 


^fyfe 


jtto. 


snufetisjtra^ 


<%. 


^k: 


ft?n. 


fteng&iHKL 


IS. 


qalMPm<l 


$*. 


^fgsKKmfq^jqf^i 


513. 


qfiTS^iK 


sqr-fir. 


*^HRttl4H'i 


"fil 3 *?. 


*hi*mi+m: 


^'*k- 


^WJ^l. 




qfi&jm. 


- qn. 


qw9%n 


«hWto<*^pN< 


•to. 


ifi-g. 


^ftel^HH?: 


m-fe. 


ml&Mta&iajT 


W-- 


^:#^t 


3-^r 


a^N^rW. 


% 


^j&«htoPWcI. 


5- 


u'yiqPi'H 


SI. 


SI^lJ^MPl^fl, 


I- 


f^W^qft^ 


§-at. 


^Pf#Tai§PPl 


a-g. 


%%q$*l 






*-«st. 




a-n. 


dx^D+lRl+l 


a-5- 


dT=l*i*l*^N: 


*nn. 


a-sn. 


g^lfcHF*. 


ff-5TT. 




a^I. 


rfcaTlPl-^MPlHel, 


qg. 


S. 


^RiM^ri 


inn. 


K$1MI«Wl 



tv 


*T 


rvd*ift*w<^ 




fl^f. 


J^RfW^, 


ft-^. 


faag^: 


** 


tftofaTqjPi. 


faag. 


ft*53O0R 


a- 


gu^nPtH 


H 


3*»fi<Mfca 


c-ai. 


^WH4flK: 


5n^rt. 


QftfclW 


rWT. 


^WFR. 


sft-^T. 


*ft>pRSratei: 


*!?. 


^fi^T: 


ifoll. 


sft^T^Pi 


SB}. 


3^0Tf^ 


ga. 


^dH'fitftrei 


3-3. 


^fltF^ 1 !.. 


%. 


S&FS&ft^&C 


fe-3- 


fistanopi. 


qs*t. 




3ift. 


sgtfxjywftw 


BT-W. 


«K*4*IR=ht 


1-3- 


tosso^ 


5- 


g^Wft^, 


^*T. 


3ww$m, 


«N. 


WfrlSPl 
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LRRATA 

Read 'Stand ' 


For ' 


eRNft 




3rTRTT 





Stands 
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